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Our Message ‘ 


i magazine is designed to bring to all who may read its 4 











pages the message of the soul. The message is, man is ip 

more than an animal in drapings of cloth—he is divine, « 
though his divinity be masked by, and hidden in, the coils of > 
flesh. Man is no accident of birth nor plaything of fate. He is 4 
a POWER, the creator and destroyer of fate. Through the power > 
within he will overcome indolence, outgrow ignorance, and « 
enter the realm of wisdom. There he will feel a love for all that 8 
lives. He will be an everlasting power for good. 4 
A bold message this. To some it will seem out of place in » 
this busy world of change, confusion, vicissitudes, uncertainty. k 
Yet we believe it is true, and by the power of truth it will live. * 
In the future philosophy will be more than mental gym- & 
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nastics, science will outgrow materialism, and religior will 
become unsectarian. In the future man will act justly and will 
love his brother as himself, not because he longs for reward, or 
fears hell fire, or the laws of man; but because he will know 
that he is a part of his fellow, that he and his fellow are parts of 
a whole, and that whole is the One—that he cannot hurt another 
without hurting himself. 

In the struggle for worldly existence men trample on each 
other in their efforts to attain success. Having reached it at 
the cost of suffering and misery, they remain unsatisfied. Seek- 
ing an ideal, they chase a shadowy form. In their grasp, it 
vanishes. 

Selfishness and ignorance make of life a vivid nightmare 
and of earth a seething hell. The wail of pain mingles with the 
laughter of the gay. Fits of joy are followed by spasms of distress. 
Man embraces and clings closer to the cause of his sorrows, even 
while held down by them. Disease, the emissary of death, strikes 
at his vitals. Then is heard the message of the soul. This 
messaége is of strength, of love, of peace. This is the message we 
would bring: the STRENGTH to free the mind from ignorance, 
prejudice, and deceit; the COURAGE to seek the truth in every 
form; the LOVE to bear each other’s burdens; the PEACE that 
comes to a freed mind, an OPENED HEART; and, to be conscious 
of CONSCIOUSNESS through an undying life. 

Let all who receive THE WORD pass on this message. 
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Spiritual Karma is determined by the use of the knowledge and power of the 
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KARMA. 
VIII. 
SPIRITUAL KaRMa. 
Concluded from Vol. 8, page 330. 


HE idea of sex becomes manifest with the growth of the 
physical body; so does the idea of power. Power is first 
expressed in the ability to defend and care for the body, 
then to provide conditions which sex suggests to the 

mind as necessary or desirable. 

As sex continues to dominate the mind, power is called upon 
to provide the necessaries, comforts, luxuries and ambitions 
which sex suggests to the mind. In order that these objects 
may be obtained, man must have a medium of exchange by which 
they may be procured. Such means of exchange is agreed on by 
every people. 

Among primitive races, those things were valued which 
supplied a general demand. Members of a tribe or community 
endeavored to acquire and accumulate the things which others 
desired to possess. So flocks and herds were raised and the 
owner of the largest had most influence. This influence was 
recognized as his power and the concrete symbol of it were his 
possessions, with which he traded for the aims and objects as 
suggested by the senses. With the increase of individual pos- 
sessions and the growth of the people, money became a medium 
of exchange; money in the forms of shells, ornaments, or pieces 
of metals, coined and given certain values, which were agreed 
upon to be used as the standard of exchange. 

Since man has seen that money is the measure of power in 
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the world, he desires eagerly to obtain through money the power 
he seeks and with which he can provide other physical posses- 
sions. So he sets about to acquire money by hard physical la- 
bor, or by scheming and maneuvering in various directions to 
get money and thus get power. And so with a strong body of 
sex and large amounts of money, he is able or hopes to be able 
to wield the influence and exercise the power and enjoy the pleas- 
ures and realize the ambitions which his sex yearns for in the 
business, social, political, religious, intellectual life in the world. 

These two, sex and money, are the physical symbols of spirit- 
ual realities. Sex and money are symbols in the physical world, 
are of spiritual origins and have to do with the spiritual karma 
of man. Money is the symbol of power in the physical world, 
which provides sex with means and conditions of enjoyment. 
There is the money of sex in every body of sex which is the 
power of sex and which makes the sex strong or beautiful. It 
is from the use of this money in the body that springs the spirit- 
ual karma of man. 

In the world, money is represented by two standards, one is 
gold, the other silver. In the body, too, gold and silver exist 
and are coined as the mediums of exchange. In the world, each 
country coins both gold and silver, but establishes itself under 
the standard of gold or the standard of silver. In the bodies of 
mankind, each sex coins gold and silver; the body of man is es- 
tablished under the standard of gold, the body of woman under 
the standard of silver. A change of standard would mean a 
change in the form and order of government in any country of 
the world and in the same way in a human body. Besides gold 
and silver other metals of lesser value are used in the countries 
of the world; and that which corresponds to such metals as 
copper, lead, tin and iron and their combinations, is also used 
in the body of man. The standard values, however, in the bodies 
of sex are gold and silver. 

Everybody knows and appreciates the gold and silver which 
is used in the world, but few of the people know what the gold 
and silver in mankind is. Of those who know, fewer still value 
that gold and silver, and of these few, still fewer know of or are 
able to put the gold and silver in mankind to other uses than 
ordinary barter, exchange and commerce between the sexes. 

The gold in man is the seminal principle. The seminal prin- 
ciple in ‘woman is silver. The system through which the semi- 
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'The seminal principle, here so-called, is invisible, intangible, imperceptible to 
the physical senses. It is that from which comes the precipitation during 
sexual union. 
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nal principle in man or woman circulates, and which stamps its 
coin according to the standard of its particular government, is 
according to the form of government on which the physical body 
is established. 

The lymph and the blood, as well as the sympathetic and 
central nervous systems have each their silver and gold, and each 
is of the character of gold and silver. Together they are factors 
in the minting by the seminal system, which coins the silver or 
gold according to sex. Upon the natural resources of the body 
and its ability to coin its gold and silver depends whether it has 
power. 

Every human body of sex is a government in itself. Every 
human body is a government which has a divine origin and 
spiritual as well as material power. A human body may be con- 
ducted according to its spiritual or material plan or according 
to both. Few of either sex have a government of the body ac- 
cording to spiritual knowledge; most bodies are managed accord- 
ing to physical laws and plans and so that the money which is 
coined in each body is coined for use or abuse of the government 
of its sex only, and not according to spiritual law. That is to 
say, the gold or silver of sex which is its seminal principle is 
used for the propagation of the species or for indulgence in the 
pleasures of sex, and the gold and silver which is minted by 
the particular government is used up as quickly as it is coined. 
Moreover, great demands are made on the government of a 
body; its treasury is drained and exhausted by commerce with 
other bodies and it is often run into debt by excesses and at- 
tempts to spend more coin in commerce with others than its mint 
is able to supply. When the current expenses of its local gov- 
ernment cannot be defrayed, the departments of its own govern- 
ment suffer; thenfollowa panic, general shortage and hard times, 
and the body becomes insolvent and becomes diseased. The body 
is adjudicated a bankrupt and man is summoned to an invisible 
court, by the court officer of death. All this is according to the 
spiritual karma of the physical world. 

The physical manifestation has a spiritual origin. Though 
most of the action was in physical manifestation and waste, a 
responsibility to the spiritual source exists and man must suffer 
spiritual karma therefor. The seminal principle is a power which 
has its origin in spirit. If one uses it for physical expres- 
sion or indulgence, he incurs certain consequences, which con- 
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sequences are inevitably disease and death on the physical plane 
and loss of spiritual knowledge and loss of the sense of the pos- 
sibility of immortality. 

One who would learn and know of spiritual karma, of spirit- 
ual law and the interior causes of the phenomena of nature and 
man, must regulate his action, desire and thought according to 
spiritual law. Then he will discover that all the worlds have 
their origin in and are subject to the spiritual world, that the 
physical, psychic and mental bodies of man in their several 
zodiaes or worlds are the subjects of and must pay tribute to 
the spiritual man in his spiritual world or zodiac. He will then 
know that the seminal principle is the spiritual power of the 
physical body and that spiritual power cannot be used for physi- 
cal indulgence only, without man becoming bankrupt in the phy- 
sical world and losing credit in the other worlds. He will find 
that as he values the source of power in any world and works 
for the object which he values, he will get what he works for in 
the physical, psychic, mental or spiritual worlds. One who will 
look into his own nature for the source of power will find that 
the source of all power in the physical world is the seminal prin- 
ciple. He will find that into whatever channel he turns the semi- 
nal principle, in that channel and through that channel will he 
meet with the returns and results of his action, and according 
to the right or wrong use of his power will it be returned to him 
in its good or evil effects, which will be his spiritual karma of 
the world in which he used his power. 

Though man is a spiritual being, he is living in the physical 
world, and he is subject to the laws of the physical, as a traveler 
is subject to the laws of a foreign country which he visits. 

If a man who travels in a foreign country spends and wastes 
not only the money he has but calls on, wastes and exhausts his 
capital and credit in his home country, he is not only unable to 
maintain himself in the foreign country, but unable to return 
to his own country. He is then an outcast from his real home 
and a castaway without substance in the country foreign to him. 
But if instead of wasting the money he has, he uses it wisely, 
he improves not only the country which he visits, by adding to 
its wealth, but he is in turn improved by the visit and adds to his 
capital at home by experience and knowledge. 

When the incarnating principle of mind after its long jour- 
ney downward from the overworlds has passed the frontier of 
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death and is born into and has taken up its residence in the 
physical world, it establishes itself in a body of one of the sexes 
and must govern itself according to the standard of man or of 
woman. Until his or her standard becomes known to him or 
her he or she lives an ordinary and natural life according to the 
natural law of the physical world, but when the standard of his 
or her sex becomes evident to him or her, from that time he or 
she begin their spiritual karma in the physical world. 

Those who go to a foreign country are of four classes: some 
go with the object of making it their home and spending the re- 
mainder of their days there; some go as traders; some as trav- 
elers on a tour of discovery and instruction, and some are sent 
with a special mission from their own country. All human be- 
ings who come into this physical world belong te one of four 
classes of minds, and as they act in accordance with the law of 
their respective class and kind so will be the spiritual karma of 
each. The first are governed principally by physical karma, the 
second principally by psychic karma, the third principally by 
mental karma, and the fourth principally by spiritual karma. 

The mind who incarnates into a body of sex with the deter- 
mination of living its days here is mostly one who has in prev- 
ious periods of evolution not incarnated as man and is now here 
in the present evolution for the purpose of learning the ways 
of the world. Such a mind learns to enjoy the world thoroughly 
through the physical body belonging to the mind. All its 
thoughts and ambitions are centered in the world and bargained 
for and bought through the power and standard of its sex. It 
goes into partnership and combines interests with a body of the 
opposite standard which will therefore best reflect what it seeks. 
The legitimate use of the gold and silver of the seminal prin- 
ciple is or should be according to the laws of sex and season as 
prescribed by nature, which if obeyed would preserve the bodies 
of both sexes in health throughout the term of their life as ap- 
pointed by nature. Knowledge of the laws of season in sex has 
been lost by mankind for many ages due to a long continued re- 
fusal to obey them. Hence the pains and aches, maladies and 
diseases, poverty and oppression of our race; hence the so-called 
evil karma. It is the result of improper sexual commerce out 
of season, and all egos who come into physical life must accept 
the general] state of mankind as brought about by man in earlier 
ages. 
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That there is a law of time and season in sex is shown 
among the animals. When mankind lived according to nature’s 
law the sexes united only at the seasons of sex, and the result of 
such copulation was the bringing into the world of a new body 
for an incernating mind. Then mankind knew its duties and 
performed them naturally. But as they contemplated the func- 
tion of their sex, mankind came to see that the same function 
could be performed out of season, and often for enjoyment only 
and without the attending result of the birth of another body. 
As the minds saw this and, considering pleasure rather than 
duty, later tried to shirk duty and indulged in pleasure, mankind 
no longer cohabited at the lawful time, but indulged their illicit 
pleasure which would be, as they thought, attended by no re- 
sults involving responsibility. But man cannot for long use his 
knowledge against the law. His continued illicit commerce re- 
sulted in the final destruction of the race and in failure to trans- 
mit his knowledge to those succeeding him. When nature finds 
that man cannot be trusted with her secrets she deprives him 
of his knowledge and reduces him to ignorance. As the raca 
was continued, the egos who committed the spiritual wrong of 
physical life, continued and continue to incarnate, but without 
the knowledge of the law of physical life. To-day many of the 
egos who then incarnated, desire children but are deprived of 
them or cannot have them. Others would not have them if they 
could prevent it, but they do not know how, and children are 
born to them in spite of attempts at prevention. The spiritual 
karma of the race is that they are at all times, in and out of 
season, goaded on and lashed by the desire for commerce of 
sex, without knowing the law which governs and controls its 
action. | 

Those who in the past lived in accordance with the laws of 
sex to gain physical prominence and benefits in the physical 
world, worshipped the god of sex who is the spirit of the world, 
and as they did so they retained health and acquired money and 
had prominence in the world as a race. This was lawful and 
right for them as they had adopted the physical world as their 
home. By such as these, possessions were acquired with the 
power of the gold and silver. They knew that with money they 
could make money, that in order to make gold or silver one must 
have gold or silver. They knew that they could not waste the 
money of their sex and have the power which the money of their 


KARMA 7 


sex would give them if saved. So they accumulated the gold or 
silver of their sex, and that made them strong and gave them 
power in the world. Many individuals of that ancient race con- 
tinue to incarnate to-day, though all of them know not the cause 
of their success; they do not value and husband the gold and 
silver of their sex as they did of yore. 

The man of the second class is one who has learned that 
there is another world than the physical and that instead of one, 
there are many gods in the psychic world. He does not place all 
his desires and hopes in the physical world, but he tries to ex- 
perience through the physical all there is }eyond it. He seeks 
to duplicate in the psychic world the senses which he uses in 
the physical. He had learned of the physical world and consid- 
ered that the physical world was all, but upon his sensing an- 
other world he ceases to value the physical as he did and begins 
to exchange the things of the physical for others of the psychic 
world. He is a man of strong desires and prejudices, easily 
moved to passion and anger; but though sensitive to these af- 
fections, does not know them as they are. 

If his experience causes him to learn that there is some- 
thing beyond the physical but does not allow him to stop and see 
in the new realm he has entered and he concludes that as he had 
been wrong in supposing the physical world to be the world of 
reality and the only world of which he could know, so he might 
also be wrong in supposing that the psychic world is the world 
of final reality, and that there may be or must be something 
which is beyond even the psychie realm, and, if he does net 
worship any of the things which he sees in his new world, he will 
not be controlled by them. If he is as sure that what he sees 
now in the psychic is as real as he had known the physical world 
to be real, then he has lost by his bargain for he gives up his 
surety of the physical and is hopelessly ignorant as to causes 
in the psychic, notwithstanding all his new experiences. 

The spiritual karma of this second class of travelers de- 
pends on how much and in what way they spend the gold or 
silver of their sex in exchange for their ventures in the psychic 
world. To some men, it is known that in order to live in the 
psychie world the function of sex is transferred to the psychic 
world. Others are ignorant of it. Although it ought to be gen- 
erally known, yet most who attend seances or have and give 
psychic experiences are unaware that in order to furnish such 
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experience, something of themselves is demanded in exchange 
for the experience. This something is the magnetism of their 
sex. Exchanging the worship of one god for that of many gods 
results in the scattering of one’s devotion. The giving up of the 
gold or silver of one’s sex intentionally or otherwise results in 
the weakening and loss of morals and a giving way to many 
forms of excesses and to submission to control by any of the 
godlets which one worships. 

The spiritual karma of one who functions in the psychic 
world is evil if he, a human, consciously or unconsciously, ignor- 
antly or intentionally, gives up any or all of the sex power of 
his body to denizens of the psychic world. This is done invaria- 
bly if he runs after, plays with or worships any of the pheno- 
mena of or experiments with, the psychic world. A man goes 
to and unites with the object of his worship. Through seminal 
loss by psychic practice a man may eventually blend all his 
powers with the elemental spirits of nature. In that case he 
loses his personality. The spiritual karma is good in the case of 
one who recognizes or knows of the psychic world, but who re- 
fuses to have any commerce with the beings of the psychic world 
until he shall have controlled the outward expressions of the 
psychic nature in himself, such as passion, anger and vices gen- 
erally. When one has refused psychic communications and ex- 
periences and uses all effort to control his irrational psychic 
nature, the result of his decision and effort will be the acquire- 
ment of new mental faculties and power. These results follow 
because when one has wasted on the psychic plane the gold or 
silver of his sex, he gives away that spiritual power which he 
had and is without power. But he who saves or uses the gold 
or silver of his sex to acquire the power of the gold or silver 
controls the waste of the passions and desires, and acquires more 
power as the result of his investment. 

The man of the third kind is of that class of egos who, hav- 
ing learned much of the physical world, and having gathered 
experience in the psychic world, are travelers who are choosing 
and determining whether they will be spiritual spendthrifts and 
will ally themselves with the useless ones and the destroyers of 
nature, or whether they will become spiritually wealthy and 
powerful and ally themselves with those who work for individ- 
ual immortality. 

The spiritual spendthrifts of the mental world are those 
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who, after having lived in the psychic and worked in the mental, 
now refuse to choose the spiritual and immortal. So they stay 
awhile in the mental and turn their attention to pursuits of an 
intellectual nature, then devote themselves to the search for 
pleasure and waste the mental power which they have acquired. 
They give full rein to their passions, appetites ara pleasures 
and after spending and exhausting the resources of their sex, 
they end in the last incarnation as idiots. 

What is to be counted as good spiritual karma of this third 
class of men is that, after the long use of their body and sex in 
the physical world, and after experiencing the emotions and 
passions and attempting to put them to the best uses and after 
the development of their mental faculties, they are now able 
and do choose to go onward into the higher spiritual world of 
knowledge. Gradually they decide to identify themselves with 
that which is superior to mere intellectual plodding, display and 
adornment. They learn to look into the causes of their emo- 
tions, attempt to control them and they use proper means to 
stop the waste and control the functions of sex. Then they see 
that they are travelers in the physical world and have come from 
a country that is foreign to the physical. They measure all they 
experience and observe through their bodies by a standard higher 
than the physical and psychic, and then both physical and psy- 
chie conditions appear to them as they had not before appeared. 
As travelers passing through different countries, they judge, 
criticize, praise or condemn all they see, by the standard of what 
they conceive their particular country to be. 

While their estimates were based on the physical values, 
forms and customs in which they have been bred, their esti- 
mates were often faulty. But the traveler from the mental 
world who is conscious of himself as such has a different stan- 
dard of valuation than those who consider themselves per- 
manent residents of the physical or psychic world. He is a 
student learning to estimate correctly the values of the things 
of the country in which he is, and their relation, uses and value 
to the country from which he has come. 

Thought is his power; he is a thinker and he values the power 
to think and of thought above the pleasures and emotions of 
psychism and sex, or the possessions and money of the physical 
world, though he may still be temporarily deluded and have his 
mental vision obscured by these for a time. He sees that though 
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money is the power which moves'the physical world, and though 
the force of desire and the power of sex direct and control that 
money and the physical world, thought is the power that moves 
both of these. So the thinker continues his travels and journeys 
on from life to life toward his goal. His goal is immortality 
and the spiritual world of knowledge. 

The good or evil spiritual karma of the third kind of man 
depends on his choice, as to whether he wants to go onward to 
immortality or backward to elemental conditions, and on the 
uses or abuses of his power of thought. That is determined by 
his motive in thinking and in choosing. If his motive is to have 
a life of ease and he chooses pleasure he will have it while his 
power lasts, but as it goes he will end in pain and forgetfulness. 
He will have no power in the thought world. He falls back 
into the emotional world, loses the strength and power of his 
sex and remains powerless and without money or resources in 
the physical world. If his motive is to know the truth, and he 
chooses a life of conscious thought and work, he acquires new 
mental faculties and the power of his thought increases as he 
continues to think and work, until his thought and work lead 
him to a life in which he actually begins to work for a consciously 
immortal life. This is all determined by the uses to which he 
puts the spiritual power of his sex. | 

The mental world is the world in which men must choose. 
It is where they must decide whether they will go on with or 
ahead of the race of egos to which they belong or with which they 
work. They can remain in the mental world for a time only. 
They must choose to go on; else they will fall back. Like all who 
are born, they cannot remain in the child state or in youth. 
Nature carries them on to manhood where they must be men and 
assume the responsibilities and duties of men. Refusal to do 
this causes them to become useless ones. The mental world is 
the world of choice, where man experiences his power to choose. 
His choice is determined by his motive in choosing and the ob- 
jective of his choice. 

Of the fourth kind is one who is in the world with a definite 
purpose and a mission. He has decided and has chosen immor- 
tality as his object and knowledge as his goal. He cannot, if he 
would, rebecome a man of the lower worlds. His choice is as 
a birth. He cannot return to the state before birth. He must 
live in the world of knowledge and learn to grow into the full 
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stature of a man of knowledge. But not all men who are in this 
fourth class of spiritual karma have attained to the full stature 
of a man of spiritual knowledge. Those who have so attained 
do not all live in the physical world, and those who do live in 
the physical world are not scattered among ordinary men. They 
live in such parts of the world as they know is best for them to 
do their work in carrying out their mission. Other incarnated 
egos who are of the fourth class are of different degrees of at- 
tainment. They may be working in and through the conditions 
provided by the mental, the psychic and the physical man. They 
may appear in any condition of life. They may have few or 
many possessions in the physical world; they may be strong or 
beautiful, or weak and homely in the sex and emotional nature, 
and they may appear to be great or little in their mental power 
and good or evil in character; all of this has been determined 
by their own choice and their thought and work and action in 
and through their body of sex. 

The fourth kind of man will either vaguely perceive that 
he must be careful in the control of the functions of sex, or he 
knows that he must use every means and effort to control his 
passions, appetites and desires, or he wili clearly perceive the 
value and power of thought, or he will know at once that he must 
cultivate the power of thought, use all the force of his emotions 
and stop all waste of sex in the building up of character, the ac- 
quirement of knowledge and the attainment of immortality. 

Before considering the matter, people of the world do not 
think how and why one’s sex and the forces which flow through 
it can have anything to do with spiritual karma. They say the 
world of spirit is too far removed from the physical to connect 
the two and that the spiritual world is where God or the gods 
are, whereas, one’s sex and its functions is a matter on which he 
should be silent and with which he alone is concerned, and that 
such delicate matter should be kept secret and not be brought 
into public notice. It is particularly because of such false delic- 
acy that sickness and ignorance and death prevail among the 
races of man. The freer the license man gives to the action of 
his sex the more inclined is he to preserve a modest silence as 
to the value, origin and power of sex. The more he pretends to 
morality, the greater will be his effort to divorce what he calls 
God from his sex and its functions. 

One who will inquire calmly into the matter will see that sex 
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and its power comes nearest to all that the scriptures of the 
world describe as God or gods acting in the spiritual world, 
whether it be called heaven or by any other name. Many are the 
analogies and correspondences which exist between God in the 
spiritual and sex in the physical world. 

God is said to be the creator of the world, its preserver, and 
its destroyer. The power which operates through sex is the pro- 
creative power, which calls the body or new world into existence, 
which preserves it in health and which causes its destruction. 

God is said to have created not only men, but all things in 
the world. The power which operates through sex causes not 
only the existence of all animal creation, but the same principle 
is seen to be operative in all cell life and through every depart- 
ment of the vegetable kingdom, the mineral world, and through- 
out the unformed elements. Each element combines with others 
in order to produce forms and bodies and worlds. 

God is said to be the giver of the great law by which all 
creatures of his creation must live, and for the trying to break 
which they must suffer and die. The power which operates 
through sex prescribes the nature of the body which is to be 
ealled into existence, impresses on it the forms which it must 
obey and the laws by which its term of existence must be lived. 

God is said to be a jealous God, who will favor or punish 
those who love and honor, or those who disobey, blaspheme or 
revile him. The power of sex favors those who honor it and 
preserve it, and will endow them with all the benefits which God 
is said to favor those with, who cherish and adore him; or the 
power of sex will punish those who waste, make light of, revile, 
blaspheme, or dishonor it. 

The ten commandments of the western Bible as said to have 
been given to Moses by God will be seen to be applicable to the 
power of sex. In every seripture which speaks of God, that God 
can be seen to have a correspondence and analogy to the power 
which operates through sex. 

Many have seen the close analogies between the power as rep- 
resented by sex with the powers of nature, and with what is said 
of God as represented in religions. Some of these who are spir- 
itually inclined have been greatly shocked and caused to feel 
pain and to wonder if, after all, God could be only a being similar 
to those of sex. Others of a less reverent nature and who are 
sensually inclined, delight and train their lewd minds to study 
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out some few correspondences and to dwell on the thought that 
religion may be built up on the idea of sex. Many religions are 
religions of sex. But that mind is morbid which conceives that 
religion is only the worship of sex, and that all religions are 
phallic and physical in their origin. 

Phallic worshippers are low, degraded and degenerate. They 
are ignorant sensualists or frauds who play and prey upon the 
sexual nature and sensuous minds of men. They wallow in 
their degraded, fulsome and distorted fancies and spread im- 
moral diseases in the world to minds who are susceptible to such 
contagion. All phallicists and sex worshippers under what- 
ever pretenses are blasphemous idolators and revilers of the one 
God in man and of man. 

The Divine in man is not physical, though all things in- 
cluded in the physical come from the Divine. The one God and 
the God in man is not a being of sex, though it is present in and 
gives power to physical man that through his sex he might learn 
of the world and grow out of it. 

He who would be of the fourth kind of man and act with 
knowledge in the spiritual world must learn the uses and con- 
trol of his sex and its power. He will then see that he lives a 
deeper and higher life inside of and superior to the mental and 
psychic and physical bodies and their worlds. 


THe Ewp. 


This series of articles on Karma will in the near future be printed in book form. 
It is desired that our readers send at their early convenience to the editor their criti- 
cisms of and objections to the matter published, and will also send any questions 
they wish concerning the subject of Karma.—Ed. 

















A DREAM OF ATLANTIS. 
By Auice LE PLONGEON. 


AUTHOR’s PREFACE. 


HE archaeological studies pursued by Dr. Le Plongeon 
| through a number of years, have induced the author of 
the present work to suppose that the very ancient Mayas 
had, in remote times, gone forth from the West to people 
Atlantis, the same land which is called Mu in the Troano Manu- 
script according to the translation of Le Plongeon—and that a 
few years prior to the destruction of that famous land a colony 
of the old Maya stock again returned to the fatherland, in these 
days named Yucatan, and there founded a new empire that was 
under the rule of the Cans, the first king of this dynasty having 
been unanimously proclaimed by the colonists as their chosen 
monarch. The motive of this work is therefore to show the foun- 
dation of the Maya empire which has bequeathed to our times 
the vestiges of civilization for which Yucatan is famous. To this 
subject only the fourth book is devoted, and its atmosphere of 
austerity is of necessity a contrast to the other parts of the 
work. 

Accepting Plato’s story of Atlantis, and knowing that the 
Maya and the Greek languages have much in common, the au- 
thor has given Maya names to several of her characters, and 
Greek names to others—the inference being that in Atlantis, 
which was a cosmopolitan center, several languages were in use 
among the inhabitants. 

Although this is not the place to describe archzxological dis- 
coveries, it may be stated that Dr. Le Plongeon has deciphered 
four accounts, and discovered another yet to be deciphered, by 
ancient Maya authors, regarding the destruction and submerg- 
ence of a great island in the Atlantic Ocean—presumably the 
Atlantis of Plato—and called by the Mayas ‘‘The Land of Mu,’’ 
‘‘The Life of the Basin (ocean).’’ 

The author of the present work holds that whenever and 
wherever man has attained to a certain degree of intellectual 
development, he has discovered many of the universal laws, just 


A DREAM OF ATLANTIS 15 


as these are now being discovered; also that all vestiges of such 
progress may have been more than once entirely obliterated 
from the face of the earth by great cataclysms; that there- 
fore it is not possible for us to affirm that the present human 
race has advanced beyond anything that the ancients had 
dreamed of ;—it is, for instance, impossible to prove that the 
ancient Atlanteans did not utilize the forces of nature, such as 
electricity, as does the modern civilization. 


Brier OuTuine. 


In this work the author accepts the story of Atlantis as be- 
queathed by Plato, and also the corroborative evidence offered 
by the discoveries of Le Plongeon. 

Atlantis is considered at the time when it had reached its 
climax of power and arrogance but was degenerate in its morals. 
Atlas, suzerain of nine other princes, each ruling a province, 
endeavored to be faithful to the high ideals of his forefathers, and 
consider the welfare of the people. He is represented as a 
widower with one child, a daughter, and about to marry an 
Athenian lady residing at the court as companion to Nalah, his 
daughter. ; 

Can, afterwards the founder of the royal dynasty in Yuca- 
tan, is cousin of Atlas and a friendly councillor as well as the 
family physician. 

Gadeirus is the prince who would inherit the high place of 
Atlas, in case of his decease—and against this prince Atlas is 
warned by Can, who is gifted with great intuition. 

The betrothal rites of Atlas and Pelopa are celebrated by 
festivities including a chariot race,—this incident affords an 
opportunity for the introduction of a boy and girl, named re- 
spectively Cho and Pepen, who play a role in the unfoldment of 
the story. 

An annual rite is performed in the temple of Poseidon. 

Prince Gadeirus poisons the goblet of Atlas, who is-discov- 
ered dead. 

The wise physician Can and the priestess Manab are con- 
vinced of the guilt of Gadeirus, but cannot prove it in accordance 
with the law of the land, therefore the murderer succeeds to the 
throne of Atlas. He would wed Pelopa, having long desired her, 
and his son is an aspirant to the hand of Nalah. Pelopa finds a 
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refuge with the priestess, and Nalah escapes from the palace to 
join Can, who leads an emigration out of Atlantis and founds a 
new empire of the Maya people on the distant strand of Mayach, 
the Yucatan of to-day. 

Fifteen years after the departure of Can and his followers, 
Atlantis celebrates great martial victories—but the priestess 
Manab prophecies universal destruction. Atlantis sends out a 
great fleet and an army to subdue all the nations within the Pil- 
lars of Heracles. Athens conquers Atlantis. Atlantis is over- 
whelmed and destroyed by a stupendous cataclysm. In the tem- 
ple of Poseidon Gadeirus is accused by Manab of the murder of 
Atlas. He rushes from her presence to meet his doom. The 
land is torn into fragments. The temple of Poseidon, tossed by 
the quaking earth, is at last engulfed by the waves and sucked 
down into the mighty deep. 


A DREAM OF ATLANTIS—THE LAND OF MU. 
PROLOGUE. 


Tue GoLpEN AGE. 


In ages long since rolled away 
A mighty empire wielded sway 
O’er lands thro’ many centuries blest, 
Reposing on great Ocean’s breast ;— 
A continent whose vast domain 
Had gloried in the happy reign 
Of wise and righteous kings 
Descended from the sacred ten— 
Those gracious, kind and noble men 
Whose memory fable sings. 
Of Poseidon were these the sons— 
"Tis thus the old tradition runs— 
For when the gods apportioned soil 
Where mortals might rejoice and toil, 
To Poseidon they gave Meru; 
Atlantis also named, and Mu. 


Upon that land found he a maid— 
Fair Cleito unto love obeyed; 
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Whence sprang ten sons of godly birth 

Who made a paradise of earth: 
In fertile valleys green; 

No other land appeared as fair, 

Nor yielded with so little care 

The fruits and flowers of beauty rare, 
In Mu abundant seen. 

This favored country, situate 

Beyond Heracles pillars great 

To islets led, and vaster land, 

A continent immense and grand. 


Of Cleito, then, the oldest son 
Was Atlas, named by Poseidon, 
Who left him king supreme when he, 
Great master of the open sea, 
Forsook the soil that he had blessed,— 
Moved ever by divine unrest 

To conquer worlds anew. 


Nine other sons he likewise gave 

A kingdom each to build, and save 

From foreign foe, but all were bound 

To heed the judgment good and sound 
Of Atlas strong and true. 

These lived in ages long past count, 

And there the mighty seed and fount— 

Those ten who governed, just and grand— 

Whence came the kings of many a land. 

From sire to son were handed down 

Their honored names of wide renown; 

And to those shores where Wisdom reigned, 

Where pleasant life could be obtained, 

Thronged voyagers who there remained 
Where love and law prevailed. 

For like a vigorous tree that springs 

And wide its verdant branches flings— 

To shade the tender plants below 

While ever it doth larger grow— 

So throve this nation in its might, 

Aspiring only for the right, 
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While none its peace assailed,— 
Extending its protecting hand 
O’er neighboring isles and distant strand 
Where loaded ships had made their way, 
Conveying such as there would stay 
When Mu, Life of the Ocean, filled, 
No longer offered soil untilled: 
The empire that had grown surcharged 
With populace, must be enlarged. 
From busy towns and hamlets then 
Departed enterprising men, 
To north and south, to east and west, 
Where each aspired to live his best; 
Yet all remained the subjects true— 
Allegiance eager to renew— 
Of Atlas and the other nine 
Who would for public weal combine 
To long uphold the righteous state 
Whose welfare was their chief debate. 
Here flourished then a realm most blest, 
For none were by its laws opprest ; 
Whose people could of one accord 
Commend the action of each lord, 
The plenteous wealth this land gave forth, 
Its mines, its woods and spices, worth 
A whole world’s ransom, all was used 
For common good, no one abused 
Or sought to wrong a fellow man, 
Embittering his life’s short span, 
Among those people true. 
They builded harbors, walls and docks 
Hewed deep within the solid rocks. 
Some spent their days beneath the soil 
Whence they, begrudging not their toil, 
Red orichaleum drew— 
Whose worth was counted not below 
The ore affecting Phoebus’ glow, 
Abounding in the earth. 
And many a brawny arm was swung 
In quarried depths, where pickaxe rung, 
Among: the rays fair Iris flung 
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To grace the onyx wherein dwell, 
In each minute and wonderous cell, 
Her splendid tints, sent forth 
When Earth was young: Those beams of light 
Sought rest in centuries of night, 
Speeding adown from wonderous height. 
In dark repose they hid away, 
Abiding there till radiant day 
Would call them forth to lend their share 
Of beauty to a world most fair. 


In halls and temples of the state, 
And palaces where dwelt the great, 
Industry, science, noble art, 
Combined to make of every part 

A vision mortal eye could view, 
And gazing find the good and true. 


And ever to the harbors came, 
Drawn thither by the nation’s fame, 
The merchant ships of distant shores, 
Whence brought they of their richest stores ; 
To load again with treasures rare, 
Of artifice beyond compare ;— 
Rich stuffs, bright gauzes soft and fine, 
Clear gems that maidens fair might twine 
Amid their tresses, there to vie 
With love’s own beam in beauteous eye; 
And marble fine whose rainbow tints 
In traceries the sun-god prints; 
All metals, yellow, red and white, 
Wherein the vision finds delight ; 
And ivory tusks of pearly hue,— 
For in the ancient land of Mu 
Huge elephants in numbers grew. 
These things and many more besides 
Were carried forth upon the tides 
From Mu to foreign shores; 
For all that earth has ever given 
Where strength and will have nobly striven, 
Was found within her doors, 
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The empire reached its prime and there, 
Suspended in perfection rare, 

Was poised as mistress of the world, 
Its banners far and near unfurled. 
But human institutions all 

Are like the ripened fruits that fall 
When, rich maturity attained 

The energy of growth has waned; 

For nations, like the finite man, 
Enduring for so brief a span, 
Resemble but the fallen trees 

The men, leaves carried by the breeze. 
As harmful weeds may spring unseen, 
Uprearing noxious heads between 

The wholesome plants that nourish life— 
Thus stealthily crept in the strife. 

The reign of Justice now gave way 
Before Ambition’s baneful sway. 

The friendship all would erst accord 
Was changed to war by fire and sword 
When haughty potentates of Mu 
With arrogance offensive grew 

And, waging war on land and sea, 
Mild rule replaced with harsh decree. 
But all was ended on that day 

When earth itself was swept away— 
Resistless forces overthrew 

“Life of the Basin,” Land of Mu. 

If Inspiration lend her beam, 

Upon this most alluring theme 
Imagination’s loom may give 

The thread to weave a narrative. 


(To be continued.) 





Poetry above all, we should have known long ago, is one 
of those mysterious things whose origin and developments never 
can be what we call explained; often it seems to us like the wind, 
blowing where it lists, coming and departing with little or no 
regard to any, the most cunning theory that has yet been de- 
vised of it. —Carlyle, Early German Interature. 





THE INNER LIFE AND THE TAO-TEH-KING. 
By C. H. A. Bserrecaarp. 


li! —Continued from Vol. 8, page 342. 


hear the divine voice in the roar of hell, and it can see 

the divine face in the market place as well as in moun- 

tain fastnesses or by the sea. The Inner Life does not 
love the passing show, but is not offened by vulgarity, nor does 
it condemn bearers of evil. It exists beyond such things. Rabia 
was asked if she hated evil, to which she answered that inasmuch 
as she loved God always, she had no time to hate evil. 

Mystics ignorant of true methods and without guides have 
given fight to these desires in various ways, and unfortunately 
readers of these reported fights have only too often been led to 
repeat these fights, hence the overflow of ascetic advice in mystic 
books. Some mystics denying the desires dammed up for them, 
have found all dams swept away and themselves besides. Other 
mystics have weakened the desires by diverting their forces, as 
one does with mountain torrents in order to break their power. 
None of these understood that the human passions are human 
paralleis to the subterranean fires, which from time to time 
break forth in earthquakes; nor did they understand that pas- 
sions are the vortex-powers of devastating tornadoes; powers 
terrible to us, foreign to us, yet nevertheless engines of the di- 
vine workings. Other Mystics have led the waters of passion 
into irrigating canals and thus added great strength and fruit- 
fulness to their natural gifts. Such Mystics were not far from 
the truth. Other mystics have even given themselves over to 
desires, calling them heavenly fires and divine messengers. But 
fools they were, and, soon they ended by burning themselves in 
these fires. All this relates to one side of our nature, the side 
we are to fight, to ‘‘regulate,’’ to ‘‘kill out,’’ the desire life. All 
HKastern treatises are especially emphatic on this subject. East- 
ern passions and desires are so much more violent than ours and 
they need much more radical means for suppression. 

Now about another side of our nature, equally in our way 
and needing ‘‘overcoming.’’ I mean our intellectual proclivi- 
ties: and they are especially a Western sin. I do not wish to 
speak in paradoxes, but I am almost tempted to say that ignor- 
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ance is the best soil for Mysticism. Mysticism is not literary 
religion, it is Wisdom-religion. ‘‘Learning is the perception of 
differences. Wisdom is the perception of similarities.’’ As it 
is, Mysticism can do without learning. ‘‘He has scarce thought 
to any purpose who has not thought beyond words; who has not 
thought long enough, deep enough, fruitfully enough, to encoun- 
ter, somewhere, glimmerings of truth untranslatable into 
words.’’ The Mystic, he of the Inner Life, has thought intense- 
ly, that is why he needs no words, no learning. He possesses 
the word. And he loves God and the neighbor, and he knows 
intuitively. Says the Tao-Teh-King: ‘‘Dispense with learning 
and save yourself anxiety.’’ Mystics and Inner Life people 
could not be caught in Descarte’s delusion: Cogito, ergo sum: 
‘*T think, consequently I am.’’ ‘‘Cogito’’ to the mystic means 
‘‘coagito,’’ that is to say, ‘‘I act and I think,’’ because ‘‘action’’ 
or ‘‘thought’’ takes place in him. He is not the actor nor ‘‘the 
thinker.’’ 

Mysticism stands sharply over against ‘‘desires’’ and 
against ‘‘intellect,’’ when these usurp the place of wisdom. In- 
tellect is impotent to penetrate beyond the phenomenal world to 
a vision of a reality transcending sense. Intellect is merely a 
land surveyor, and is neither the land nor is it the owner of the 
land. The Ego is both the land and the owner of the land, and 
it uses intellect merely as timekeeper and as a fence around its 
‘“space’’ or land, just as the Ego uses its other faculties. The 
intellect is thus a tool, a comparative faculty, and no more. As 
a comparative faculty, it judges of relations, of forms, forms of 
mind and forms of the object. But of essence, the intellect 
knows nothing and can know nothing. Intellect is analytic and 
can only concern itself with one point at the time. It lacks to- 
tally comprehensiveness, the ALL embracing power. It is 
‘‘eonceptual thinking’’ only, or, which is the same, ‘‘we think by 
means of something else’’ and not absolutely. Mysticism wants 
the absolute. And this is the definition of intellect by Mysticism 
of all ages and lands. Mysticism wants Essence, Being, and 
not Form merely, hence it has always stood apart from intellect 
and the limited knowledge it can give, and, relegated it to 
lower places. By intellectual search we cannot find out the Di- 
vine; we may nevertheless have communion or fellowship with 
it, namely, in heart and feeling. 

The mystics of all ages, first clear the ground, then they 
plow and then they sow. Mysticism has always been (1) first 
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a protest then (2) a positive content. After it has denied the 
power of intellect to teach us about Essence, or Being, and de- 
clared that intellect cannot reveal Essence or Being, it tells us 
that we, in virtue of our Ego, possess a power that is equal to 
reach up to the Divine and the Universal, and, which is equal to 
bring us into union with it. This faculty, which answers to 
Kant’s (so-called) ‘‘practical reason’’ has many names. In the 
West, the mystics of Germany call it ‘‘the spark of the soul,’’ 
‘‘the ground of the soul,’’ and very characteristically they call 
it also ‘‘synthesis;’’ and rightly they call the intellect ‘‘analy- 
sis.’? The mystics are sympathetic people; they gather to- 
gether; they do not shatter. 

The illusory phenomenon is always in the way. How shall 
the soul pass from the phenomenon to the noumenon? Human 
understanding, Echardt reiterates, is useless in this matter. It 
can perceive things in time and space only. The soul must 
therefore try to attain what ordinarily will be called absolute 
ignorance and darkness, but which mystics call ‘‘the nothing of 
nothing’’ and of which the soul cannot and must not try to form 
any conception. It is not by an intellectual development, but 
by sheer passivity, by waiting for the transcendal action of God 
that the soul can attain the highest knowledge. That ignorance 
here recommended is not that blindness of mind, that untaught, 
that un-informed condition which that word ordinarily repre- 
sents; it is a condition in which the soul separates itseif from 
the phenomenal world; voluntarily renounces all sensuous activ- 
ity and even ceases to think under the old forms. When the 
soul attains the nescience, then the soul is re-born; is in the 
Supreme. Though poor in spirit and having nothing, willing 
nothing, knowing nothing, the soul is in the highest and ap- 
proaching union with God. Examined more closely it will be 
seen that here is no illogical contradictions, nor foolish ascetic- 
ism. As John of the Cross said: ‘‘Spiritual things transcend 
sense, because they already include it,’’ hence this passivity or 
negativity is formal only, and not real. The mystic has simply 
chosen the better part. From now on the soul lives in another 
world. In the Kast, where this is so well understood, they say 
that now the soul is in Sat-Chit-Ananda, in Being-Knowledge- 
Bliss. Meister Eckardt says that now God takes the place of 
the active reason. The soul has returned to the state in which 
it was before entering the phenomenz! world; but it has not re- 
turned empty handed, nay it has returned plus a recognition of 
itself as idea in God. Henceforth, to use a term from Spinoza, 
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it sees everything sub specie eternitatis. Separated from man, 
from the external things, from chance, distractions and troubles 
it sees only Reality. 

I have nothing to say against mystics or against Inner Life 
people who reduce intellect to its place and refuse it permission 
to deal with spiritual things. But I have much against any so- 
called religious or other person who denies Reason. The true 
mystic and the Inner Life people build their temples with stones 
and timber furnished by Reason or Tao, and, out of nothing else, 
and they know that temples are adaptations and symbols. Do 
you know what the word temple means? Well, originally a 
temple was not a house of prayer for the multitude, nor, a shrine 
or sanctuary of a god. The ‘‘templum’’ was a certain place 
‘‘cut off’? ( ré&w ), as the term means, and set apart by 
augurs, and, it included also that part of the heavens which was 
visible above this ‘‘eut off’’ place when one stood in the middle of 
it; of course, it was not a building with a roof, and when it was a 
building it had no roof. The ‘‘templum’’ was then really a 
space set apart and nothing else. Intellectually there is nothing 
tangible in such a space, but to Reason, or the highest sense, 
there is in it a consecrated form of intercommunion between 
heaven and the soul. Anywhere, and wherever the human heart 
stands in the Inner Life, it builds such a ‘‘templum.’’ 

Do not compare this mystery to astrology of the kind of ‘‘a 
penny in the slot,’’ or ‘‘around the corner.’’ It has nothing to 
do with astrology. The space is not a locality in the sense that 
its earth-place is any more sacred than any other place on earth. 
Its space is merely pointed out by means of a place and is in no 
wise tangible. If we had an augur here and asked him to show 
us the space of his temple he would point to a part or section 
of the sky and tell us where he saw a certain section of the sky, 
there would be his temple. If he should take you to the top of 
a mountain or to the bottom of a valley and say: here is my tem- 
ple! you would still remain ignorant of what he meant, even if 
you saw a magnificent building and numerous priests. If you 
have the Inner Life of a mystic or theosoph you would know 
the mystery, however. The augurs of old from such a house 
without roof read the signs of the heavens; the Inner Life peo- 
ple now hear The Word in their temple, not built of stones, but 
of Reason. They see the law for themselves and see it written 


in the Kasmos (Kosmos) without any augur or other middle- 
man. 
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You will now understand why the true mystic reveres Rea- 
son. It is because Reason builds his temple; not a common 
meeting place, but his individual space (not place). Reason is 
Tao, the main subject of the Tao-Teh-King on which I shall talk 
to you. And you shall hear much about Tao, which means both 
Life—Truth—Way—Reason. Reason or Tao is not an abstrac- 
tion, but the constructive and combining power, which out of it- 
self builds up the form or body in which the Image manifests 
itself. What the Image is, I defined in my last talk. Reason is 
Form, or Consciousness. Whatever we may call it, without 
Reason there would be no manifestation of our real life. 

We say that we see this object or that, but we do not. Our 
eyes do not see it, but through our eyes we see forms, and Form 
manifested. 

When Moses saw the burning bush, or Jesus the descending 
dove, or the disciples saw the three figures at the time of the 
transfiguration, or when Arjuna saw the divine forms in nature, 
they all saw through their eyes not with them. To explain what 
I mean by looking through the eyes, I will borrow a little from 
Fiona Macleod (William Sharp). The illustration will be much 
more effective than words of mine. The publication was called 
‘‘The Divine Adventure’’ and was first published in the F'ort- 
nightly Review and later in book form. The story is about 
‘‘Three in One,’’ that is, Body, Will and Soul traveling together 
in a night full of beauty and suddenly coming upon a secret 
garden of ilex and tall cypresses, which rose like dark flowers 
out of the ground. Flickering moonlight lit up between the 
trees; the wild foxes barked in the distance and owls hooted near 
by. ‘‘Look,’’ said the Body, and there on the mossy slope under 
seven great cypresses lay a man asleep on the ground. In the 
moonshine his face looked beautiful, and, as if great sorrows 
had ached the heart. After a little it appeared that the sleeper 
was not alone, but that there were eleven others, lying about, 
also asleep. Only one of them was sitting upright as if he were 
the watchman of the hour, though slumbering at his post. Still 
another, the twelfth one, sat behind the great bole of a tree. 
Suddenly the spell was broken; the vision vanished far off 
among the hills, foxes barked, and, the owls hooted nearby. All 
else was still. This was what the whole man, the ‘‘three in 
one,’’ saw—through the eyes in part, and, in part with the eyes. 

Individually, the Body, evidently with the eyes, had seen in 
the sleepers worn and poor men, ill-clad and weary, and, instead 
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of the one sitting behind the tree, a company of evil men with 
savage faces and drawn swords. 

Individually, the Will, evidently also with the eyes, had seen 
only a fire drowning in its own ashes, and round about a mass of 
leaves blown hither and thither by the wind. 

Individually, the Soul, evidently through the eyes, had seen 
Divine Love asleep; not sleeping as mortals sleep, but resting in 
2. holy, quiet, brooding peace and in communion with Eternal 
Joy. Around Love were the Eleven Powers and Dominions of 
the World. And the one that had caused surprise by his ap- 
pearance was the Lord of Shadows, whom some eall Death, 
others the Unknown God. Behind were demons and demoniacs. 
The forest itself was made of human souls awaiting God. 

Perhaps the story may awaken in you a recollection of sim- 
ilar experiences; if not so romantic, perhaps alike anyhow. I 
am happy to say that I have had experiences of the kind as just 
described. I remember William Blake to have said, according 
to his biographers, that he, of course, saw the Sun set like a big 
flaming ball, not unlike a guinea. ‘‘But,’’ said he, according to 
report, ‘‘through my eyes, I also see hosts of angels pass up and 
down singing: ‘Glory! Glory! God on High!’ ”’ 

Friends! I think it is well, not to be hasty and condemn 
others who describe a scenery which we may not have seen. One 
of the party may have seen with the eyes, the other through the 
eyes. Some see the moon, others the moonlight; which is most 
bewitching? Who sees best? 

Now to return to my argument. I want to point out how 
many people come to call Idealism Mysticism, and to believe that 
Idealism constitutes the Inner Life. A sad mistake. It is quite 
true that we speak correctly at times when we say that Form or 
Consciousness is all there is. That is, for instance, the refrain 
of all the Upanishads, and thus summed up it is one of the main 
teachings of Vedanta. It is true, I say, that it is all there is, 
but only to us. Only to us! Whether it is all there is to other 
beings; we do not know; in all probability it is not. That Form 
or Consciousness must be ours; it could not be that of other 
beings. Nor can it be said absolutely that Form or Conscious- 
ness is all there is, for manifestly Form or Consciousness de- 
pends upon Substance. Substance, to be sure, is unknown to us, 
but that does not change the case; whatever there is, there is 
and must be Something back of Form or Consciousness. 

All this has a direct bearing upon what we call knowledge. 


f 
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All we know is, as was said, Form or Consciousness and not Sub- 
stance. In the West we identify our knowledge of Form with 
Reality, and that is false. Most of us in the West are therefore 
Idealists and not mystics. True mystics, alone of all, discover 
the fallacy and reject the claims for Consciousness. They want 
to go behind it. Idealism is by no means enough for them. 

Mystics, as well as a great many other people, even profes- 
sional philosophers, must learn to distinguish between knowl- 
edge and reality. The besetting sin in the West is to confound 
knowledge with reality. The West has a doctrine, commonly 
held among philosophers, that says that ‘‘ knowledge is a copy of 
the real world outside us.’’ In it lies the same error as that the 
wayfarer so readily falls into, that is, mistaking a fallen branch 
in the road for a snake. Knowledge is a copy of the outside 
world for us, but not a real copy, and the difference is enormous. 
The mistake is a fallacy which lies at the root of all Western 
philosophy and it is as pernicious as the phantasms that the de- 
sires originate, and, as destructive as those phantasms. Knowl- 
edge is of our making. The Reality behind the appearance is 
and remains unknown. | 

When the mystic degrees of our mind opens, we discover the 
fallacy and we care no more for scholastic knowledge or mere 
Idealism. In the mystic degree the real knowledge appears. 
That knowledge is no more our knowledge, it is both our knowl- 
edge and the universal knowledge. We call it no more knowl- 
edge, itis Wisdom. And Wisdom is first of all, ‘‘flight from all 
positive content as from a limitation,’’ next it is pure thought, 
pure thought from the Inner Life sources. It is not so much a 
medium necessary in this life, it is rather the sum total of that 
larger life, which some know now, but which all will reach some- 
time, when they become free. But while the humdrum of daily 
life calls for no wisdom, we should nevertheless dissolve this 
humdrum into its spiritual elements and let these elements per- 
meate our daily existence. It is marvelous how easy life be- 
comes that way. It is wonderful how we renew ourselves. In- 
deed, it is true, as Hermas Pastor a thousand and more years 
ago said, ‘‘that those who regenerate, grow young.’’ The New 
Mysticism is alive to this and lives that way. Vedanta is 
merely Idealism and a sublime form of mind, and not enough 
for the future man, the man of the New Age, the man that lives 
the Inner Life. Vedanta and Idealism are one of the ap- 
proaches to the bridge, I spoke of in the first lecture, or the 
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voice that we in the West call Platonism, spoken of in the second 
lecture. 

Mystics and theosophists of highest order go behind con- 
sciousness, or to us the phrase used before, they see through 
their eyes. And what do they see? They see the World of 
Reason, the Archetypes, or, if I may call it so, they see the heav- 
enly machinery and they experience great happiness. From my 
own experience with Beauty and art objects, I can say that by a 
little practice you can look so long upon the symbol before you 
that the symbol becomes life and reality. At such moments and 
for sometime after, you transcend your actual self and know 
positively that you are beyond yourself. All of this will be of 
importance in the study of the Tao-Teh-King which is a mystical 
book, and it will enable you to find the Inner Life by a study of 
that book. 

Thus far, I have dealt with laws of nature. Now I will give 
you a few historic facts to show what the mystics, the Inner Life 
people, are good for. 

Wherever we find Mysticism, we find it in either of two 
forms: two forms which answer to the two voices and the two ap- 
proaches to the bridge spoken of in my former lecture. 

(1) The one form is active and represented by such mystics 
as, for instance, those of the Rhine Valley. It is history that 
these mystics, during the Black Death (1348-1349) and during 
the Interdict which lasted more than twenty vears, utterly ig- 
nored the pope’s orders. An interdict means that all bells are 
silenced, that penance and the eucharist is administered only to 
the dying; that none but priests, friars and children under two 
years can get Christian burial and that none can be married. 
The loss of these religious forms means terrible suffering in 
Catholic countries. But the mystics buried the dead, married 
the living and said mass regularly. During the Black Death, 
which ravaged the Rhine Valley and adjoining parts of France 
most terribly, the regular clergy could not even for money be 
induced to bury people, nor to visit the sick or dying, nor to say 
mass for them. In many places they deserted their parishes. 
But mystics of the orders of the Dominicans and Franciscans 
officiated in all cases, and there is no record that any of them 
died of the Pest. This is active Mysticism. Not a bad kind, is 
it? The other form of Mysticism is quietistic. 


(2) In this group I place people who live in their deepest 
nature; 


THE INNER LIFE AND THE TAO-TEH-KING 29 


éé 





beyond the things of sense, 

Beyond occasions and events, 

And who, through God’s exceeding grace 

Know release from form, and time and place;”’ 
(Whittier) 


I shall describe these people by a story or two attributed to 
the famous John Tauler and you will please note that this beg- 
gar I describe is not held up before you as an example because 
he is a beggar, but because he is a free man; a man who lives in 
the Ground of the soul, as the mystics call it. In silence he has 
discovered the Divine Self in himself and is able to teach the 
learned, but as yet un-free Dr. Tauler. With this in mind the 
following queer story will not sound unreasonable and you will 
understand the quietistic mystic. This is the story. 

There was once a learned man who longed and prayed full 
eight years that God would show him some one to teach him the 
way of truth. And on a time, when he was in great longing, 
there came unto him a voice from heaven, and said: ‘‘Go to the 
front of the Church, there thou wilt find a man that shall show 
thee the way to blessedness.’’ So thither he went, and found 
there a poor man, whose feet were torn, and covered with dust 
and dirt, and all his clothing scarce worth three cents. He 
greeted him saying: ‘‘God give thee good morrow.’’ To this 
the poor man answered: ‘‘I never had ill morrow!’’ Again he 
said: ‘‘God prosper thee,’’ to which the other answered: ‘‘ Never 
had I ought but prosperity’’—‘‘Heaven save thee,’’ said the 
scholar, ‘‘How answerest thou me so?’’ only to receive the re- 
ply: ‘‘I was never other than saved.’’ 

The scholar was perplexed and said: ‘‘ Explain this to me, 
for I do not understand.”’ 

‘*Willingly,’’ quoth the poor man, ‘‘Thou wishest me good 
morrow. I never had an ill morrow; for am I an hungered, I 
praise God; am I freezing, doth it hail, snow, rain, is it fair 
weather or foul, I praise God; and therefore had I never ill mor- 
row. 

‘“Thou didst say, God prosper thee. I have never been un- 
prosperous, for I know how to live with God; I know that what 
He doeth is the best, and what God giveth or ordaineth for me, 
be it pain or pleasure, that I take cheerfully from Him as the 
best of all, and, so I have never adversity. 
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‘‘Thou wishest God to bless me. I was never unblessed, for 
I desire to be only in the will of God, and I have so given up my 
will to the will of God, that what God willeth I will.’’ 

‘‘But if God were to cast thee into hell,’’ said the scholar, 
‘‘what wouldst thou do then?’’ 

‘*Cast me into hell? His goodness holds Him back there- 
from. Yet if He did, I should have two arms to embrace Him 
withal, and even so, I would sooner be in hell and have God, 
than in heaven and not have Him.’’ 

“hen understood the scholar that true abandonment with 
utter abasement was the nearest way to God. 

Again the scholar asked the poor man: ‘‘From whence 
comest thou?’’ ‘‘From God.’’ ‘‘Where has thou found God?”’ 
‘‘Where I abandoned all creatures! I am a King. My king- 
dom is my soul. This kingdom is greater than any kingdom on 
the earth.’’ 

‘‘What hath brought thee to this perfection?’’ ‘‘My si- 
lence, my heavenward thoughts and my union with God.’’ 

This is life; this is simplicity. Not only did this beggar 
have life, he was life. And the report is that Dr. Tauler was so 
struck with this man and this meeting, that he gave up his 
preaching and withdrew for seven years to the Oberland. When 
he returned he became the famous mystic, now so well known in 
history. What had happened to the beggar which made him so 
great in life and so profound in knowledge, though he externally 
was nothing? What did he rest on? He had learned that ‘‘it 
is the ground we do not tread upon which supports us.’’ This 
ground is Tao, of which more later. If you analyze this story, 
what will it prove or demonstrate? If we read it ‘‘syntheti- 
eally?”?’ The ‘‘poor beggar’’ is cértainly not ‘‘poor in spirit,’’ 
nor is his mind covered with ‘‘dust and dirt;’’ and though his 
clothing may not be worth ‘‘three cents,’’ his spiritual superior- 
ity is beyond price. He meets the ‘‘learned man’s’’ greetings 
with a parry every time as if they were sword cuts, and he re- 
futes what he considers insinuations and radical misunderstand- 
ings of life’s true order and the rationality of existence. When 
finally asked: ‘‘From whence comest Thou?’’ he gives an an- 
swer that comprehends all further and now unnecessary details. 
‘*F'rom God.’’ By that answer he has given an unequivocal re- 
ply, such as all mystics would give upon such similar questions. 
But to the analytic intellect, he has given no answer. Moreover, 
he further defines himself as a mystic of the heart by the answer 
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he gives to the question: ‘‘ Where hast thou found God?’’ His 
answer was, ‘‘ Where I abandoned all creatures,’’ and that ‘‘the 
learned man’’ shall be in no further doubt, the mystic continues 
triumphantly: ‘‘I am a king. My kingdom is my soul. This 
kingdom is greater than any kingdom on the earth.’’ All this 
is of no value for analysis; the words are not intellectual state- 
ments. You can analyze the conceptions ‘‘kingdom’’ and 
‘‘soul,’’ but you cannot ‘‘analyze’’ this synthetic phrase: ‘‘ My 
kingdom is my soul.”’ 

This is a specimen of a mystic of the heart, a theopathetic 
mystic, that is, one who suffers all things. Suffers !—not neces- 
sarily in pain! Nay, one who is passive! One who has under- 
stood the mystery of obedience to the course of life, no matter 
what it may be phenomenally. One, whose mind is not bound 
in Spanish boats of logic, but who has experienced the freedom 
from illusions which come from living untrammeled by philo- 
sophical systems. One, who knows of no ‘‘eternal no!’’ who 
does not fret at hindrances, who does not try to force locked 
doors, one who blesses drudgery, one who fears no cross! Lest 
this word ‘‘theopathetic’’ trouble you, let me recall to your mem- 
ory that the Greek word 74s (Pati) means a passive state, 
hence secondarily suffering, misfortune; that you know from 
your Greek dictionary, and it is well, but you do not know that 
mystics consider suffering to be a blessing and that suffering is 
a normal condition to them. Mystics invite suffering as the 
best monitor against becoming entangled in illusions and sensual 
or phenomenal states. Nobody better than the mystics has un- 
stood the educational value of suffering. This mystic is, as I 
said, of the class of theopathetic mystics, common in the south of 
Europe, France, Spain, Italy. He is of the company of Mme. 
Guyon, Molinos, John of the Cross, Theresa, Catherine of Siena. 
All of these sang like Mme. Guyon: 


‘‘Love is my teacher 
"Tis Love alone ean tell of Love.’’ 





"Tis not the skill of human art 

Which gives me power my God to know; 
The sacred lessons of the heart 

Come not from instruments below.’’ 


You notice that this ‘‘poor beggar’’ upon the question: 
‘Where hast thou found God?’’ did not quote any philosophical 
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system or enter upon any discussion on the ‘‘ Path to Reality.’’ 
He is not troubled with epistemological problems. His answer 
lies on no intellectual plan; he is on the plan of immediacy, the 
plan of simplicity, and because he has abandoned all intellectual 
and sensual problems, he stands in the principle of the Whole 
and answers from out that standpoint. And that he knows his 
own standpoint and is in full self-conscious possession of him- 
self, is clear from his final answer to the question, ‘‘ What has 
brought you to this perfection?’’ His answer was, ‘‘ My silence. 
My heavenward thought and my Union with God.’’ These 
words could not and have not been transcended by any philoso- 
pher or any philosophical system. This mystic knows from out 
his own soul at once and without intellectual training that which 
the few philosophers who have attained similar knowledge have 
only attained through long years of painful thinking. The 
heart has reasoning powers of its own as much as the brain and 
the mind have. 

Before, in a former lecture, when I spoke of the two voices, 
I atoned them in the voice of the ‘‘Inner Man! Tao.’’ When I 
spoke of the two approaches to the bridge, I declared the truth 
to be in the middle. Here are two forms of Mysticism. How 
are they both the Inner Life? How are they at-oned? Place 
Nature in the witness box and you shall hear her declare that 
she is double. Sometimes the beast, sometimes the beauty. 
Sometimes Life, sometimes Death, and in no case revealing her- 
self fully. She speaks to us incessantly, yet she never betrays 
her mystery. She is our mother and that explains it. Place 
Mind in the witness box and inquire about the character of our 
language, and ideas, our conceptions of beauty, or religious sym- 
bols, and Mind declares that an inevitable dualism bisects nature 
and mind, and, that unity is only attained by a leap out of mind 
into the transcendental, into Wisdom. Mind will declare that 
our whole world is a system of nuptials and that only by remov- 
ing the extremes of active and passive Mysticism do they be- 
come one in frue Mysticism or Inner Life, Tao, which is the sum 
total of both. Both of these two forms of Mysticism are found 
~ the Tao-Teh-King and you shall hear more about them by and 

y. 

Now, I will appeal for a life on the inner basis of our exist- 
ence. Let our motive be love such as sung by Mme. Guyon. 
Love is my teacher; love alone can tell of love. Let us aban- 
don individual self-assertion and live according to Meister 
Eckardt, who said 


Gi. 
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(Here is my translation from his Ms. (Fol. 274, 297, 301.) 

‘‘There is something in the soul, which is above its created 
nature. It is in itself one and simple; it is above name and 
knowledge; it is pure No-thing. If you could do away with 
yourself, you would have all this is in itself. But so long as 
you look upon yourself as Something, so long you know as little 
what this is as my mouth knows what color is, or, as my eyes 
know what taste is. About this, I have often spoken. Some- 
times I have called it a Power, sometimes a Light, sometimes a 
Divine Spark. It is free from any and all names and forms, as 
Deity is free. It is above all knowledge, above love and above 
grace. In this power (light, spark), blossoms and flourishes the 
Divine. This Light (power or spark), rejects all creatures and 
will have Deity only, Deity simply, and no revelation of Deity. 
This light (power or spark) is satisfied only by the Simple 
Ground, the Still Waste, where nothing moves and where nobody 
lives. It will have only the Silent Solitude in which no distinc- 
tions are discernible. This Ground, though immovable and un- 
recognizable is nevertheless that which moves all and by which 
all is recognized.’’ 

You will have noticed that Eckardt here attempts to state 
‘‘the thing itself,’’ the eternal reality, the Noumenon and that 
he all through opposes it to something else, the phenomenon. 
If anything can or needs be added to this quotation from Eck- 
ardt, let me say that this infallible light is ‘‘the light that never 
was on sea or land,’’ which the poet speaks of. It ‘‘lighteth 
every man that cometh into the world.’’ It is the highest heri- 
tage of our nature, the ultimate faculty. It requires no con- 
firmation and admits of no denial. It is direct and immediate 
in its operation. Our psychologists have no special name for it 
as yet. They know it in part as intuition, as ecstasy, as the 
over-soul, but such terms are defective because they smack too 
much of cognition only. The mystics attribute to this faculty, 
just described by Eckardt, both sensation, feeling and will 
and degrees of inner perception not known at all to ordinary 
psychology. Psychology has not sounded the depths of the soul 
as mystics have. Psychologists have never succeeded in dealing 
satisfactorily with Feeling as the fountain of consciousness. 
The fact is our school psychologies deal in abstractions; but the 
mystics who know existence as a system of living forces, care not 
for abstraction or terms; they live in realities. 











CHOICE EXTRACTS AND TRANSLATIONS. 
By a FELLOW oF THE Rosicrucian Society. 


‘‘Tae GREAT Fact oF THE SouL’s PROGREss.’’ 


felt in the development of the divine life within the soul 

of man. Our very complex bodies have various attri- 

butes, our minds also their various attributes, and our 
spirits their various and manifold aspirations, yet all bound to- 
gether in one communion. How has this come about? It has 
come in the order of nature; first, an unintelligent infant, then a 
self-conscious child; then a being with varied powers and activi- 
ties; and ever a higher unity has been reached, as beneath our 
eyes the simple has passed into the complex existence. We, too, 
are one with the same great law which reaches through all or- 
ganic and inorganic beings, from the beginning of time until time 
shall be no more, it is our privilege, consciously and willingly, 
to become one with that divine spirit who fills the universe with 
the breath of life. But there is this difference: when we speak 
of the progress of society, or of organic progress, we speak of 
cur unconscious progress; but in our own individual progress 
we are or may be conscious of getting better or getting worse, 
our eyes are opened to see the good and the evil, and we may 
ally ourselves with a power and a law which make for righteous- 
ness, or we may forbear and thus foster and blight our own pro- 
gTess. 

Into what a circle of divine affinities are we able to come! 
What principalities and powers can we attain unto, and what 
majesty and beneficence enjoy, when we come to recognize the 
Divine as our friend and hear his voice whispering in our ears: 
‘‘This is the way, walk ye therein,’’ when we turn to the right 
or the left. Through the great law of upward progress and de- 
velopment, the Master himself is calling to us all to go up higher 
out of the dregs of our own carnality. He it is who is making us 
sit with him in heavenly places or states, and enlightening our 
minds so that we no longer see men as trees walking; see no 
more as in a giass darkly in order that, turning from the pur- 
suit and enjoyment of the fickle and frail, we may enter daily 


more and more into the delights and joys of the higher and 
divine life. 


T great law of progress is mostly clearly perceived and 
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An Essay ON THE SPIRITUAL TEACHINGS OF CARLYLE AS GIVEN IN 
‘¢SarTorR RESARTUS.’’ 


By Beno B. GattTetu. 
Continued from Vol. 8, page 349. 


REINCARNATION. 


ARLYLE did not unfold the system heretofore mentioned, 
nor did he dwell on technical distinctions and classifica- 

tion. He did, however, use this philosophy whereon to 

construct his great clothes panorama of the world. He 
wrote with a marvelous skill, not only of language and metaphor 
but in presenting certain ideas in such a manner that an intelli- 
gent reader might come to see some of the salient features of the 
philosophy without being fatigued with much that is technical 
and that would, in the days when the Sartor was published, have 
been too revolutionary and strange to be accepted. He says 
himself : 


‘‘No firm arch, overspanning the Impassable with 
paved highway, could the Editor construct; only, as was 


said, some zigzag series of rafts floating tumultuously 
thereon.’’ 


Therefore, though the eternity of the human being is often 
spoken of; though the philosophy of the eternity and power of 
thought is set forth; though the continuing effects of causes once 
set in motion is plainly shown as one of the elements necessary 
for the experience which the spirit gains in and through the 
clothes it puts on; and though reincarnation seems obvious, and 
it would seem to be a necessary factor in this philosophy that 
the spirit fashions anew its bodies for each earth life and that 
the spirit so fashions them out of the material left over from 
the preceding life and according to the pattern which represents 
the sum total of the earth life: yet the word reincarnation is no. 
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mentioned and nothing definite is said concerning the process 
of reincarnation. The reason for this evidently was that so 
many strange tenets are presented in the Sartor that Carlyle 
did not wish to tax his readers, of whose sympathy he must have 
doubted from the beginning, with the acceptance of a doctrine so 
extraordinary to a materialistic age. 

However, the fact of reincarnation is hinted at, though there 
is always a double meaning cunningly attached to the passages 
where this subject is concerned. Teufelsdrockh mentions his 
second volume of the Clothes philosophy ‘‘On the Palingenesia 
or Newbirth ef Society; which volume as treating practically of 
the Wear, Destruction and Retexture of Spiritual Tissues or 
Garments, forms properly the Transcendental or ultimate Por- 
tion of this my work on Clothes and is already in a state of for- 
wardness.’’ Substitute ‘‘man’’ for society and there you have 
a reference to what is to-day technically called the doctrine of 
reincarnation. In making the substitution we are not taking too 
great a liberty with the author, if it is considered that the whole 
work though it gives out much directly, conceals as much more 
and leaves it to the reader to discover the true meaning of what 
is merely indicated or presented under a veil. 

At another place tl.; Professor says: ‘‘ Death and Birth are 
the vesper and the matin bells, that summon Mankind to sleep 
and to rise refreshed for new advancement.’’ Though this is ap- 
parently said of ‘‘individual mankind,’’ that is mankind as a 
whole, it gives a sense perfectly in accord with the rest of the 
philosophy if it is applied to the individual man who sows and 
reaps what he has sown, and reaps it where he has sown; the 
physical plane, as we have seen, being considered as the place 
where accounts are balanced, whereas the thought world is the 
pivot around which all turns. There is another passage in which 
the word Palingenesia, the Greek for ‘‘rebirth,’’ is used. This 
time it stands for the second birth, that is, the birth or forma- 
tion of an immortal body: ‘‘ ... it is in this grand and indeed 
highest work of Palingenesia that ye shall labour, each according 
to ability.’’ Testing the reader, the supposed editor asks: ‘‘In a 
word, do we at length stand safe in the far region of Poetic Crea- 
tion and Palingenesia, where that Phoenix Death-Birth of 
Human Society, and of all Human Things, appears possible, is 
seen to be inevitable?’’ 
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In this our world, all the others are represented, with this 
they are connected, this they influence, and in turn are affected 
by it through the medium of thought, thought being the universal 
solvent. 

In our world man perceives through his senses. What he 
sees is real unless its unreality appears by comparison with more 
lasting conditions. What you ‘‘see yet cannot see over, is as 
good as infinite’? and what is infinite is beyond present con- 
ception. In its natural notion to inquire and gain experience 
and solve the Riddle of the Sphinx, the mind is forever trying to 
relate things to each other, to trace, to compare, to make one 
account for the other, and to test and verify its knowledge 
gained. If it is not under the spell of desire, mind does not 
accept as final, forms, thet is, shapes of transitory duration, 
with which unseen forces and beings come out of the unknown, 
invisible, intangible, and remain here to be touched, tested and 
tried by the senses, and out of which forms they again vanish 
into the intangible, invisible, unknown; but mind following its 
natural motion insists upon finding out and explaining the other 
worlds until it becomes conscious of them. In other words, un- 
less a man adopts materialism as an excuse for his material 
tendencies, his natural impulse is to follow his higher nature 
and to seek and believe the material world to be the entrance to 
higher and at present invisible worlds. What these higher 
worlds are, the nature of the beings in them, and communication 
with them, is at present unknown to our conscious existence, 
though unconsciously we are in contact with them and are con- 
tinuously affected and operated on by them. The means by 
which we come into contact with them is our thoughts, of the 
true nature of which we are mostly ignorant. Through his 
thoughts, man controlling but the smallest part of their force, 
cames into contact with higher worlds. His thoughts are the 
stimulus by which forces and beings in those worlds are acted 
upon, unconsciously to man. By their action unconsciously to 
man thoughts produce not only the conditions of humanity, but 
also the animal world, the plant kingdom, in short, all nature, 
even to cataclysms and the appearance and disappearance of 
continents. The mysterious operation of the forces and beings 
producing all this under the impulse of man’s thoughts, is ever 
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a field to the investigation of which man is naturally attracted. 
How can he come consciously in touch with these mysterious 
realms, the great tailor shop where all his integuments, tissues, 
vestures and clothes are fashioned, and how can he see and su- 
perintend consciously the fashioning? The means of communi- 
cation which obtain in those realms are unintelligible to him and 
therefore unknown to him and in his present state unknowable. 
But he may come consciously into touch at least, with them if 
he so desires. The only means man has for that purpose are 
symbols. A symbol is something that stands for something else 
and represents some idea not capable of portraiture. It is a 
channel through which thoughts flow easily. It is selected either 
because of historical association, or because it expresses a qual- 
ity or an aspect of the idea or at least a reference to it, shares 
somewhat in the nature of the idea and in a measure corre- 
sponds to it, so that along it, as in a channel, thought may reach 
up towards the idea. 

In daily life we use symbols frequently. Government and 
country are symbolized by the flag, one of the most potent of 
mundane symbols, as any one has felt who after a long while 
and in a strange country suddenly sees his flag floating from the 
masthead of a ship; or, as anyone knows who has followed his 
flag in war. Thus under circumstances there lies magic even in 
wordly symbols. The veil and fan as symbols of femininity; the 
oak for rugged strength; brass buttons for cheap authority held 
without dignity or true merit; the pen and the sword for brain- 
power and martial force; military and naval bars, eagles, stars, 
as symbols of rank if not of merit; then the symbolism of colors, 
such as white for purity, black for mourning, blue for faith, and 
red for anarchy; ana.of fiowers, like the violet for modesty, the 
rose for love, the lily Yor purity, are in frequent use in art, in 
literature and even in commonest speech, like hard as steel, true 
as gold, sweet as honey, to call in thoughts which are bound up 
in the symbol. In fact all language in so far as it uses metaphors 
seeks the same effect. 

In all this is seen the tendency of the imagination to play as 
soon as there is a chance and the tendency of the mind to 
relate things to other similar things, so as to live in and be con- 
scious of more than a single thought. The priesthood recogniz- 
ing the power of symbols has ever been anxious to work with 
symbols upon the minds of the adherents of their particular 
creed. Hence we have as a dominant feature of every creed a 
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particular symbolism, which claims universal symbols as its 
own. Comparative religion and archaeology have of late thrown 
a flood of light on the wide diffusion of religious symbols, ex- 
pressing or referring to similar ideas, whether they be pyramids 
in Egypt or Mexico, whether the symbol is called swastika, gam- 
madion or fylfot or by some other name, by American Indians. 
The mundane egg and the serpent of eternity, the lotus, the 
solar and the lunar barks, the dragons of wisdom, the lingam 
and yoni, they all are symbols of religious truths and continue 
to represent the idea, even though the world has ceased to find 
them symbolical of it and sees in them empty forms, and they 
have become mockeries. 

The highest symbol is a religious symbol which is in itself 
symbolic philosophy; of such nature are geometrical symbols, 
all made up of the three elements: point, line and circle. Through 
no means ean verities of the over-worlds be shown to us, whose 
perception comes through the senses, more directly than by 
geometrical symbols, or, as the Professor has it, the highest of 
all symbols are religious symbols, and through them the godlike 
manifests itself to sense. 


‘¢ ¢ All visible things are emblems; what thou seest is 
not there on its own account; strictly taken, is not there at — 
all: Matter exists only spiritually, and to represent some 
Idea, and body it forth. Hence Clothes, as despicable as 
we think them, are so unspeakably significant. Clothes, 
from the King’s mantle downwards, are emblematic, not 
of want only, but of a manifold cunning Victory over 
Want. On the other hand, all Emblematic things are 
properly Clothes, thought-woven or hand-woven: must 
not the Imagination weave Garments, visible Bodies, 
wherein the else invisible creations and inspirations of 
our Reason are, like Spirits, revealed, and first become 
all-powerful; the rather if, as we often see, the Hand too 
aid her, and (by wool Clothes or otherwise) reveal such 
even to the outward eye?’ ”’ 


‘¢¢Tn a Symbol, there is concealment and yet revela- 
tion: here therefore, by Silence and by Speech acting to- 
gether, comes a double significance. And if both the 
Speech be itself high, and the Silence fit and noble, how 
expressive will their union be! Thus in many a painted 
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Device, or simple Seal-emblem, the commonest Truth 
stands out to us proclaimed with quite new emphasis.’ ”’ 


‘**Por it is here that Fantasy with her mystic won- 
derland plays into the small prose domain of Sense, and 
becomes incorporated therewith. In the Symbol proper, 
what we can call a Symbol, there is ever, more or less dis- 
tinctly and directly some embodiment and revelation of 
the Infinite; the Infinite is made to blend itself with the 
Finite, to stand visible, and as it were, attainable there. 
By Symbols, accordingly, is man guided and commanded, 
made happy, made wretched. He everywhere finds him- 
self encompassed with Symbols, recognized as such or not 
recognized: the Universe is but one vast symbol of God; 
nay if thou wilt have it, what is man himself but a Symbol 
of God; is not all that he does symbolical?’ ”’ 


‘¢ “Neither say that thou hast now no Symbol of the 
Godlike. Is not God’s Universe a Symbol of the Godlike; 
is not Immensity a Temple; is not Man’s History, and 
Men’s History a perpetual Evangel? Listen, and for 
organ-music thou wilt ever, as of old, hear the Morning 
Stars sing together.’ ”’ 


‘¢ *Hichest of all Symbols are those wherein the Art- 
ist or Poet has risen into Prophet, and all men can recog- 
nize a present God, and worship the same: I mean relig- 
ious Symbols.’ ”’ 


‘¢ «Tet but the Godlike manifest itself to Sense; let 
but Eternity look, more or less visibly, through the Time- 
Figure (Zeitbild)! Then is it fit that men unite there; 
and worship together before such Symbol; and so from 


day to day, and from age to age, superadd to it new divine- 


ness.’ ”’ 


‘< “Know that there is in man a quite indestructible 
Reverence for whatsoever holds of Heaven, or even plau- 
sibly counterfeits such holding.’ ”’ 


To be concluded. 
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THE HEBREW LETTERS. 
By I. Krueman. 


HERE is a kabbalistic tradition which says that God 
created the universe with the twenty-two letters of the 
Hebrew alphabet. The tradition seems mysterious to 
those not familiar with the teaching called Kabbalah. 

To understand this tradition, it is necessary for one to know 
what a kabbalist means by letters when he refers to them as the 
means of creating. 

In Kabbalah, letters are symbols, vehicles or garments in 
which the spirit dresses itself. When connected in various com- 
binations with each other, these letters form language, through 
which thought is expressed. Kabbalists claim that in their es- 
sence these letters are the very roots of existence. 

These twenty-two letters, symbols, vehicles, called by dif- 
ferent names, are the manifestations of spirit in mind; so that 
the particular forms of these symbols are to teach us the plan 
of the mind. 

Speech does not seem to depend on symbols, yet in order 
to realize speech we are compelled to use a symbol. The power 
of human speech is analogous to the divine logos, for both create. 
In studying human speech, we are by analogy able to compre- 
hend what is termed the divine logos. 

The process of thinking is in words; we cannot think con- 
sciously without words. An idea conceived in the mind is a 
symbol; when the idea is to be expressed it forms a mystical 
combination which produces words. In their mystical combina- 
tion, the twenty-two letters in the different alphabets disclose 
the root of universal speech. 

Speech is a power which may be used ee good or for evil. 
When speech is brought into harmony with the higher logos it 
becomes a ladder, a means to reach the divine within us, hence 
the reason for prayer. Not the prayers which result from fanci- 
ful emotions, but prayer in the sense of an aspiration to con- 
sciously blend the lower with the higher Self; to infuse every 
particle of our body with the divine substance. 

The visible universe is the outcome of an alphabet. The 
alphabet forms a symbolic language through which the spirit is 
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discerned. Every Hebrew letter in its particular design, points 
to a particular spiritual entity in the divine sephiroth. The 
design of these letters is not due to mere accident, so-called; it 
is the revelation of the spirit in mind. When these symbols are 
rightly understood in their relation to all planes of existence, 
through them we will comprehend higher truths in the mind. 

In the book ‘‘Yetzira,’’ the threefold division of the uni- 
verse is Sepher, Sephar and Siphur, the higher triad, which is 
one. In mind this is conceived as three, the form, name and 
number, which is the revealed triad. 





Form Name 


Number 


One cannot be conceived without the other, and each one re- 
veals the other two. When a branch is removed from its tree 
it dies; it is so with speech when removed from its root. Speech 
should be the means by which truth is conceived and expressed, 
for then only does it become the builder and distributer of true 
knowledge which is to enlighten the world; but when this won- 
derful power is used to express the animal nature of men it 
brings darkness, suffering and destruction. 

To possess speech is to transcend the animal, to consciously 
use the animal in blending the lower with the higher self, then 
the goal of this cycle will be reached. 

There is no realization without speech. Speech is the circle 
that encompasses all, it is the first gate of the divine sephiroth, 
malchuth. When speech is controlled it becomes the means of 
introspection and is the beginning of the road to self realization 
and perfection. When one realizes the importance of speech in 
its different manifestations, and how through twenty-two sym- 
bols we are able to comprehend speech with our mind, the mys- 
terious tradition of the kabbalists, that ‘‘with twenty-two let- 





THE HEBREW LETTERS 43 








wisdom 








GREATNESS 








= 
1 OY 


FOUNDATION Ji 
THE eS 


VICTORY 











44 THE WORD 


ters God created the universe,’’ will not appear so strange, for 
it will then be seen that these letters are the formless, spiritual 
builders, and that the twenty-two symbols are the vehicles by 
and through which the builders are conceived. When one knows 
the root of speech, he knows the cause of every manifested thing 
in the universe and in men. 

The accompanying kabbalistic diagram shows spiritual man 
and the corresponding vehicles of his action on each plane. Ten 
centers are the main springs of life; through twenty-two chan- 
nels light travels like blood in the arteries of the body. Through 
these channels the centers act and react upon each other; the 
letters are symbols of the results of the action and reaction of 
the centers upon each other, which goes on continually. 

This is a difficult study, but so is the mystery called man. 





‘*Rabbi Simeon said. ‘ All my days I have grown up amongst 
the wise, and I have found nought of better service than silence; 
not learning but doing is the chief thing; and whoso is profuse 
of words causes sin.’ ”’ 





Tauler, it is added, ‘‘was a man who, imbued with genuine 
Devoutness, as it springs from the depths of a soul strengthened 
in self-contemplation, and, free and all-powerful, rules over Life 
and Effort,—attempted to train and win the people for a duty 
which has hitherto been considered as that of the learned class 
alone: to raise the Lay-world into moral study of Religion for 
themselves, that so, enfranchised from the bonds of unreflecting 
custom, they might regulate Creed and Conduct by strength 
self-acquired. He taught men to look within; by spiritual con- 
templation to feel the secret of their higher Destiny; to seek in 
their own souls what from without is never, or too scantily af- 
forded; self-believing, to create what, by the dead letter of for- 
eign Tradition, can never be brought forth.’’ 

—Carlyle, Early German Literature. 
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The Correspondence between the Human Soul, Numbers, Geometry, Music, Color, 
Astronomy, Chemistry and the Human Body, and their Practical 
Application to Modern Problems. 


X. 
By Kyut M. Pavtt. 
Continued from page 382. 
THe HrierRarcHy OF THE [28]. 


HIS cosmic Order represents The Foundation. Its numer- 
ical name, 28, is derived from an addition of the seven 
first whole numbers, and as such it expresses the process 
which takes place in creating the seven planes of sub- 

stance. Its governing note is F’, and from this analogy we may 
judge of its true nature in the universal household. EF was the 
foundation note of the musical system and its fundamental key- 
group; it was one of the turning points of the dual force, refin- 
ing and condensing, which oscillates between the two poles, B 
and F’. It is not possible to consider the Order of the [28] with- 
out referring to its complement, the Order of the [3] ; we can not 
analyze the note F' in music without taking into consideration its 
complementary note B. The fundamental or D key-group was 
created by a successive multiplication of the relative vibration 
number of the note F’, and a successive division of the relative 
vibration number of the note B. In this process F' was an ex- 
pression of materiality, inertia, weight, and b of its opposite 
spirituality, elasticity, refinement. In creating the complement- 
ary or G’ key-group, the reverse action takes place; we divide 
successively the number of F and multiply the number of B until 
the two meet in G’ so near each other that the twofoldness of the 
central note G’ practically gives one single sound, in the same 
manner that the two D’s blend into one. We will prove in a 
future chapter this interesting fact; it involves a somewhat 
lengthy operation and would take us too far from the subject to 
deal with it at present. In this later process F plays the part 
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of refining and B of condensing. The highest spirit is often 
hidden in the coarsest matter, and the lowest is reflected in the 
highest. 

We find in crystallization a beautiful and expressive illus- 
tration of this law. It is in the lowest or the mineral kingdom 
where we find the perfection and exactness of divine intelligence 
contained in the regular geometrical forms, silent witnesses of 
the depth of the creative power in the universe. <A jewel of 
great brilliance gives us the best example of the combined power 
of the Orders of the [28] and the [3], the material foundation 
illumined by the immortal flame. The high properties contained 
in the jewels seem to have been lost to modern science, and the 
revival of this knowledge is hardly possible without an acknow]l- 
edgement of the existence of the world of soul and spirit. The 
geometrical process of building is one of the attributes of the 
Order of the [3] and is not possible without the proper material 
of the [28]. The fact of the beginning of a solution to crystal- 
lize is accompanied by regularity in creation, the work of ‘‘the 
flame’’ into the world of matter, the creation of form. 
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21+ 28=49 o 
Figure 75. Figure 76. 
Division of the seven The natural F key-group. 
planes. 


Now the four lower planes of substance where form is pre- 
dominant gives us, in considering the seven sub-planes, just the 
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number 28. Figure 75 shows us the division of the seven planes 
into seven times seven, or forty-nine sub-planes. Whether we 
regard 28 as 4 times 7, or 7 times 4, or the sum of the seven first 
digits, the very nature of the Order of the [28] is manifested. 
If each of the seven planes is divided into a triad and a quar- 
ternary, we get the 49 divided into the 21 and the 28. The three 
septenaries of the three higher planes of The Word, or the seven 
triads of all the planes form the number 21; and the four sep- 
tenaries of the four lower planes of The Form, or the seven 
quarternaries of all the planes form the number 28. This divis- 
ion is characteristic of the respective Orders of the [21] and the 
[28]. The 21 is the sum of the six first digits, six being itself the 
sum of planes 1, 2 and 3, and the 28 is the sum of all the seven 
planes. The full meaning will be clear with a knowledge of the 
Order of the [21]. For the present let us occupy ourselves with 
the four lower planes of form. Here the sacrifice of the per- 
sonality takes place and immortality and the three higher planes 
is attained; the essence of these three planes, or the [21], is the 
number 3, the Order of The Flame, which enters the four lower 
planes and guides the aspiring candidate from materiality to 
the triple world of spirit. 

We will notice that the English word ‘‘number’’ conveys 
several meanings which in other languages are expressed by in- 
dividual words. It may answer the question: ‘‘which one in 
the order’’ or ‘‘how many’’ or several other questions. It is 
hoped that the reader will remember this when the word number 
is mentioned. Later on it may be possible to find significant 
words for the different shades of meaning. 

The governing note of each of the twelve hierarchies or 
each of the twelve key-groups is double, or rather triple, in a 
similar way as D is in the fundamental hierarchy or key-group. 
The pivot of each hierarchy is a triad, and which fact gives birth 
to the 36 forces of the zodiac. If a note is one of the 6 branch 
notes in any key-group, it is single; if at the head of the key- 
group, it is double or triple. When dealing with the complete 
chromatic scale this will be shown mathematically. Figure 76 
is an illustration of the natural F key-group formed in a similar 
way to the natural D key-group. The note F is double here, as it 
is the governing note. The other six notes are then C, D, D’, G, 
G’ and A’. The natural scale is adjusted to the tempered scale 
of Figure 77 to the zodiacal plan. 

Each force in nature has a certain range of adjustment 
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Figure 79. 
General diagram of a key-group. 
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within which its power is changed very slightly; this fact makes 
it possible for any force to act with a certain amount of freedom. 
The universe and its constituent parts are not divided by the 
sharpness of a razor’s edge; an allowance is made for one side 
or the other when it comes to the practical working of a law. 
Without this important consideration no practical result, even 
in the highest initiation, could be achieved. In returning to our 
Figure 77 it will be noticed that in the F key-group there are 
five white or manifested notes, five black or unmanifested notes, 
and two which partake of both, but in opposite ways indicated 
by the black or white center. In previous figures, 71 and 72, 
the whiteness or blackness of the notes was constant for all dia- 
grams, thereby referring to one and the same instrument where 
the color of the keys can not be changed, but we must know that 
the change of key-group also changes the color signs of mani- 
festation of the new group. In the Figure 77 the three sharps, 
D’, G’ and A’, are in manifestation. The note F represents a 
sun of the Order of the [28], or the green ray, whose planets 
are evolved according to the scale formed by the notes C, D, D’, 
F’, G, G’ and A’. 

In the D key-group, cur own solar system, the note F was 
one of the two creating notes and indicated the planet Saturn. 
As such it was single in regard to D. If, however, the sub- 
spheres of the planet Saturn are considered without regard to 
the sun Sol, the note F is the governing note, and the problem 
should be solved with the diagram of Figure 77. The sun of the 
Order of the [28] belongs to another solar system, but that sun 
influences the planet Saturn and our Earth by the peculiar rela- 
tion of these two planets, which represent the two creative forces 
F and B within our solar system. The sun of the [28] is the 
‘f‘complementary sun’’ to the Pleiadic sun, round which our 
solar system is revolving. Among the myriads of suns are 
myriads belonging to the same ray or hierarchy, but all do not 
influence us. Those which are to be taken into consideration for 
the soul initiation of the average person may be easily counted. 

If counted as a central one, each order has two other Orders 
situated in such a way as to form an equilateral triangle in the 
zodiac. If the [28] is regarded as central, in its own solar sys- 
tem, for instance, the two hierarchies [10] and [15] will form 
with the [28] a ‘‘triangle of the flame,’’ see Figure 78. These 
three central Orders in regard to the [28] play an analogical 
part to the three Orders, [6], [36] and [21], in our solar system, 
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see Figure 68. Each solar system has a great Master, who is 
represented by a planetary spirit in the corresponding planet 
within our solar system. The Christ of the [28] is represented 
by the governing spirit of the planet Saturn. The force from 
that planet is generally considered by students of astrology as 
evil, but evil and good are relative ideas, and it is for us to 
change the effect from evil to good. The force used in breaking 
down an obstacle is considered bad by those who desire to keep 
the obstacle intact, but the same force is said to be good by 
those who benefit by removing the obstacle. Every force which 
reaches us from any planet or sun in the universe is good if it 
contributes to or helps us on the upward path, whether this oper- 
ation is or is not painful to us, and it is bad if it holds us down 
in the scale of evolution; but the cause which produces the effect 
is within us and it is wrong to attribute our own failures to any 
evil planetary force, such as that of Saturn. 

Within the Order of the [28] or the Saturn kingdom, benev- 
olent forces are active and close to us, and if we will allow them 
they will work on and for us. The more we free ourselves from 
the lower forces of Saturn which tend to drag us down if we 
do not resist, the more we come under the benefice influence of the 
higher forces from the same hierarchy. Some of these forces 
are connected with the emerald and its properties. Others are 
connected with stability in the ordinary affairs of life which are 
the foundation of the present society. The forces from this 
Order give stability and fundament for any building, be it the 
stone for a house or the steadfastness of the true and tried in- 
itiate. Without the force of the [28], the poor candidate of the 
Temple would be utterly helpless; he would be swept away by 
the first storm, even though he were highly gifted, full of love, 
and willing to sacrifice himself. 

The green color of the vegetable kingdom is created by the 
action of the force of the [28], which is complementary to our 
earth, and as such enters into the evolution of the earth. It is 
said that ‘‘nature sounds F’’ whether in the rustle of the leaves 
or the beating of the waves against the shore; this fact must be 
due to the interchangeable action between B and F’, or the gov- 
erning notes of Earth and Saturn. 

The position of these two planets, Earth and Saturn, in our 
solar system, verifies the law of harmonic action as set forth in 
the previous pages. Starting from the sun outward we have 
the planets as follows: 
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TABLE XXXII. 
Position of Planets in our Solar System. 


Sun. Mercury. Venus. Earth. Mars. Jupiter. Saturn. Htc. 


© 8 ¢ 5 3g Uf h 
D EK A B C G F 


Outside the sun the planets are grouped according to the 
law of fifths, given in Table XXIII, repeated here in another 
form: 

TABLE XXXITI. 


Law of Fifths. 


Top. Center. Root. 
B E A D G C i} 


The sun is the center and one group of planets, B, E and A, 
represent the minor branch of the sevenfold tree, see Figure 21; 
the other group is F, C and G, or the major branch of the same 
tree. In enumerating the planets from the sun outward we must 
start with the center D, then we take the minor center HK, then 
A, and so on. We must always take into consideration that the 
projection of forces from space to surface geometry necessitates 
a difference in their place, but this difference is merely apparent 
and depends on our inability to look at a thing from a purely 
cosmic point of view. We see the leading thought and if there 
is a difference of details it depends on the angle in which and 
on the purpose for which the projection has taken place. In pro- 
jecting the truth of the D key-group in the shape of planets, the 
order must be as above; were the same truth to be projected for 
another purpose, for instance, in chemistry or in the human 
body, the projected image would appear different, but the lead- 
ing idea would be the same. 

There is an interchangeable action between E and A, Mer- 
cury and Venus, in the minor group, and between C and G, Mars 
and Jupiter, in the major group. In each group one represents 
the musical fifth of the other, transformed to the proper octave, 
or the triple vibratory number, E 30 and A 10, G 36 and C’ 12. 
These four planets represent the four key-notes in the sevenfold 
group, EK and A being the minor key-notes, C and G the major 
key-notes. The attraction of E to A and of C to G depends on 
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their qualities of being neither direct nor indirect twin notes to 
their comrade; they take the neutral way. This is illustrated in 
Figure 79. Each one of the four stands in a peculiar relation 
to the three others. For instance, E is direct twin note to C, in- 
direct twin note to G, and what may be termed wnion note to A. 
The two union notes correspond to the two union Orders, [21] 
E and [10] A, or [6] C and [15] G, and two such Orders appear 
in the Temple initiation together. | 

The two Orders [3] B and [28] F represent all three quali- 
ties of notes if their mutual center [36] is added. Between 
these three Orders there is direct twin, indirect twin and union 
quality, in a higher sense; this gives to the three governing 
Orders a natural power, which can not be disputed. This only 
in our solar system; in other systems the individual upper triad 
plays the same part. When the immortal soul is freed from the 
bonds of one solar system, it comes under other laws, always 
analogous to those mentioned, but varying infinitely in appear- 
ance. The influence of the three qualities between notes in the 
same key-group may be summed up as follows: 

1. Direct twin notes multiplied give the same number, 720 
or its octave. 

2. Indirect twin notes divided give the same number, 6/5 or 
its octave. 

3. Union notes are related like the number 3 or a power of 3. 

4. Twin notes stand in opposite branches of the tree, union 
notes in the same branch. 

The quality of union notes, so important for our present 
subject, is different, according to the place of the two notes in 
the lower quarternary, or in the higher triad. 


TABLE XXXIV. 
Union Notes. 


In the lower quarternary G 36 : C 12 3, Major branch. 
E 30 : A 10 3, minor branch. 
In the higher triad D 27:F 1=> rid major branch. 


B 720: D 26 = 27, minor branch. 


This relation is in accordance with the a of fifth or triple 
vibratory power. In the first group the relation is like 3 simple 
or to the first power, in the second group like 3 triple or to the 
third power, 3 times 3 times 3 which is 27. When speaking about 
union notes this difference in the triplicity must be recognized. 
To be continued. 








THE SEPHER HA-ZOHAR—THE BOOK OF LIGHT. 


Containing the doctrines of Kabbalah, together with the discourses and teachings of 
its author, the great Kabbalist, Rabbi Simeon ben Jochai, and now for 
the first time wholly translated into English, with notes, 
references and expository remarks. 


By NuruHo pE MANnuHar. 
FuRTHER KABBALISTIC EXPOSITIONS OF THE Six Days oF CREATION. 


Continued from Vol. 8, page 381. 


denote the souls of Israel. They are the children of the 
Holy One and holy in his sight, but the souls of the 
heathen and idolatrous nations whence come they?’’ 

Said Rabbi Eleazar: ‘‘They emanate from the left side of 
the sephirotic tree of life, which is the side of impurity, and 
therefore they defile all that come into contact with them. It is 
written, ‘Let the earth bring forth the living creature after his 
kind, and creeping thing and beast of the earth after his kind’ 
(Gen. 1-24). Wherefore does the word ‘lemina’ (after his kind) 
occur twice? It is to confirm what has just been stated, that the 
souls of Israel are pure and holy, but the souls of the heathen 
being impure and unholy are symbolized by the creeping thing 
and beast of the earth, and therefore, like the foresaken in cir- 
ecumcision, are cut off. It is written also, ‘Let us make man in 
our image and after our likeness,’ indicating that in man exist 
forces and powers coming in all directions from on high, which 
_by ‘hochma’ (wisdom) will finally attain their culmination with- 
in him. The words ‘Let us make man’ include and contain the 
mystery of the male and female principles, of which every act 
and function is effected by supreme wisdom. ‘In our image and. 
after our likeness,’ denote the dignity of man, as he alone 
amongst the animal creation is a complete unit in himself and 
is thus able to rule over all creatures below him. ‘And God saw 
everything that he had made and it was very good.’ Here scrip- 
ture supplies, what was not said of the second day, the term 
‘good’ not being affirmed of it, because on the second day death 
was created. If it be asked, was it necessary that God should 


S AID Rabbi Abba: ‘‘ ‘Nephesh hahaya’ (living soul) truly 
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see everything he made before pronouncing it to be good? The 
answer is that God being omniscient knows all things and to him 
the past and the future are as the present; the past with its 
countless generations of men and the future enfolding every- 
thing that shall be in the course of ages to come, and this is the 
meaning involved in the above words, for everything created 
and made by God cannot but be good. The scripture adds, ‘And 
it was evening and it was morning the sixth day.’ Why is it 
that the definite article is joined to this day and not to the 
others? Because when the creation of the world was completed 
and finished, the union of male and female principles was es- 
tablished, through the letter H and therefore it is said, ‘The 
heaven and the earth were finished’ (Gen. 2-1), having become 
harmonious to each other.’’ 

Said Rabbi Eleazar: ‘‘It is written, ‘How great is thy good- 
ness which thou hast laid up for them that fear Thee’ (Ps. 31- 
19). Remark, that the Holy One created and placed man in the 
world, so that by an upright life and service he might attain to 
and enjoy the heavenly light that has been laid up for righteous 
souls, of which it is said from the beginning of the world, ‘men 
have not heard, nor heard by the ear, neither hath the eye seen 
Oh God! what thou hast prepared for them that trust in Thee’ 
(Is. 64-3). How can we attain unto this heavenly light of the 
higher life? Only by the study and the knowledge of the secret 
doctrine, for he only who meditates therein, conforming and 
fashioning his life to its teachings, attains unto it and becomes 
regarded as though he had created a world or a new life, as it 
was by the secret doctrine creation originated and by it still 
subsists, as it is written, ‘The Lord by wisdom (hochma) hath 
founded the earth and established the heavens by understand- 
ing (binah) (Prov. III-19); and further it is said, ‘I was with 
him as one brought up with him and I was daily his delight, re- 
joicing always before him’ (Prov. 8-30). These words signify 
that whoever makes the study of the secret doctrine his delight 
‘ contributes to the welfare and subsistence of the world, for the 
spirit by which the Holy One created and still sustains the uni- 
verse is the same that operates in the hearts and minds of all 
true students of the higher life, as also of young learners. ‘How 
great is Thy goodness’ refers to the special good or blessing the 
Holy One has reserved for them that fear Him, and scripture 
adds, ‘Which Thou hast wrought for them that trust in Thee be- 
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fore children of men.’ What is the meaning of the words ‘ Which 
Thou hast wrought?’ They refer to the work of creation.”’ 

Said Rabbi Abba: ‘‘They refer also to the Garden of Eden, 
the Holy One planted on earth after the pattern of the celestial 
paradise, for the just to dwell therein, and therefore it is writ- 
ten, ‘Which Thou hast wrought for them.’ There are, therefore, 
two paradises, one heavenly, the other earthly.’’ 

Said Rabbi Simeon: ‘‘The scripture certainly speaks of a 
celestial paradise, and with reference to the words ‘before the 
children or sons of men,’ they mean that those who delighted in 
the worship and service of their Lord will dwell therein. The 
words, ‘The heavens and the earth’ denote the written and un- 
written or traditional law. ‘And all their host’ refer to the ex- 
positions and commentaries on them, amounting in number to 
seventy. The words, ‘were finished’ designate the union of 
these, the one being complementary to the other. Whilst, ‘with 
all their hosts or constellations’ refer to the divers interpreta- 
tions of these laws, as also to things lawful and non-permissible. 
‘And on the seventh day God ended his work which he had 
made,’ these words signify the traditional law, which is the foun- 
dation of the world. ‘The work which he has made’; it is not 
said, ‘all his work,’ because the written law which emanated 
through hochma (wisdom) was not included in it. Therefore is 
the term ‘seventh day’ repeated three times, (1) ‘And on the 
seventh day God finished,’ (2) ‘and God rested on the seventh 
day,’ (3) ‘and God blessed the seventh day.’ The first has ref- 
erence to the traditional law, containing the mysteries of crea- 
tion, the second, the foundation of the world. In the book of 
Rab Yeba, the aged and venerable, this also refers to the Jubilee 
and is therefore followed by the words ‘from all his works,’ for 
from the second day everything was produced and brought forth. 
.The third expression relates to the high priest who blesses all 
the world and has the preeminence in all things, as we learn 
from tradition that in all offerings the high priest receives the 
principal part.’’ 

Said Rabbi Jose, the aged: ‘‘The two words, ‘seventh day,’ 
denotes the basis of the world and the middle column of the sep- 
hirotic tree of life, whilst the words, ‘and sanctified’ show the 
place of the temple; as it is written, ‘and shew me it and his 
habitation’ (2 Sam. 15-25). Therein reside and abide all the 
saints above, and thence comes the sweet delicious bread which is 
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the delight of the congregation of Israel, as it is written, ‘Out 
of Asher, his bread shall be fat and be the delight of kings’ (Gen. 
49-20), signifying that from Asher shall come forth the covenant 
of peace and the bread of the poor shall become ‘lechem panneg’ 
what kings (viz., the congregation of Israel) delight in as a 
dainty. It is from this abode on high come all joys and delights 
and everything regarded as Holy and sacred in the world, there 
‘He hallowed it’ (vayikadesh otho), oth here meaning the coven- 
ant; ‘because in it He rested, ‘therefore, on the seventh day, 
every creature above and below rests also, ‘from all his work 
Asher bra Alhim lJausoth, which Alhim created and made.’ We 
know that the injunction ‘remember ye’ leads to obedience, that 
the creative work may become perfected, and the meaning of 
these words is that God created the good law that through study 
of and obedience to it, man might attain to perfection.”’ 

Said Rabbi Simeon: ‘‘It is written, ‘Who keepeth covenant 
and mercy with them that love Him and keep His command- 
ments, to a thousand generations’ (Deuter 7-9). The words, 
‘who keepeth’ refer to the congregation of Israel, while ‘coven- 
ant’ designated the foundation of the world, but ‘mercy’ here 
means Abraham. Thus all the works of God were wrought to 
be a benefit and blessing to every one of his creatures, above and 
below, to all souls, together with elementals and demons. [If it 
be said these latter are no blessing to the world, our answer is 
that every created thing or creature hath its proper use, and 
this is so with elementals and demons, for they act as the execu- 
tors of karmic law on criminals and wrong doers and trans- 
gressors. 

(To be continued.) 





Of our Thinking, we might say, it is but the mere upper sur- 
face that we shape into articulate Thoughts ;—underneath the 
region of argument and conscious discourse, lies the region of 
meditation; here, in its quiet mysterious depths, dwells what 
vital force is in us; here, if aught is to be created, and not merely 
manufactured and communicated, must the work go on. | 

Manufacture is intelligible, but trivial; Creation is great, 
and cannot be understood. Thus if the Debater and Demonstra- 
tor, whom we may rank as the lowest of true thinkers, knows 
what he has done, and how he did it, the Artist, whom we rank 
as the highest, knows not, must speak of Inspiration, and in one 
or the other dialect, call his work the gift of a divinity. 
Carlyle, Characteristics. 








OSRU. 
A Tate or Many INCARNATIONS. 
By Justin Sterns. 


INCARNATION THE FoORTY-THIRD OF THE Sout Osru, Known TO 
Maw as Dravip OF THE GALLEYS. 


Continued from Vol. 8, page 227. 


Lo! Desire is potent. A Flood swiftly bearing you Thither, 
But, passing your Goal without pause, it will carry you—Whither? 


OME hither, Caius! See this fellow here. By Bacchus, 

‘tis a pity he is not with the gladiators. Why doth 

thy Festus waste him on a galley? By all the gods, 

’‘twould make my blood tingle to see him meet that 

black lion of Abyssinia that slew six at the last games! With a 

spike, say, or the short broadsword. He is from Gaul, is it not 

so? I have seen his like in Rome. But never—never—his equal. 

"Tis thy trireme, this? Then have him out, and let us look at 
him. What! chained at the waist?’’ 

‘‘Yes, and for good reason! Thou sayest well, he is a mar- 
vel. But ’tis plain, O Marcus, thou hast not full measure of thy 
father’s warrior blood, or thou wouldst not make lion-meat of 
such as he! He is the glory of my trireme. Because of him, and 
the stroke he sets, there is neither trireme nor bireme in all the 
fleets of Rome, can make shift to pass us. His muscles are duc- 
tile adamant, lightning for speed, and one with the everlasting 
hills for endurance. And yet heis an old man. Look at his hair, 
my Marcus. Fifty years he hath seen, at the least, and for thirty 
of these he hath been an ornament to the galleys. ’Tis without 
doubt he was peerless in his prime. But his strength waneth not 
methinks. Of a truth, to bend mightily at the oars doth exercise 
the whole body to increasing vigor.’’ 

‘‘But why hast thou chained him with the chain I had 
thought was worn by the galleys but when in battle, lest they 
think to spring overboard and join the enemy, O Caius?’’ 
‘*Because he hath a devil. Many devils. See him eye the 
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knife in thy belt! He hath a madness for liberty. Three men 
hath he killed, and yet, because he is such an oarsman as the 
galleys hold but once in an hundred years, his life hath been 
spared. 

‘Once he eyed the knife that Miletus the centurion wore, 
as he eyed yours but now. And then he sprang on him and seized 
it, and ran swiftly, and he had wounded three men to their death 
ere they secured him. I know not whither he thought to flee. 
"Twas impossible that he escape. He hath, as I said to thee be- 
fore, O Marcus, a madness for liberty that stirreth him to wild 
deeds. For what he did that day, he should have been given to 
the lions, and there were many who were urgent, even as thou 
to-day, that he should crown the next games with his mighty 
death-struggles. But Festus is a soldier before all else. He 
decreed that the life of Dravid should be spared, because of his 
usefulness to the State, but that he should wear the battle cestus 
from that hour. In truth, no man’s life would be safe in my tri- 
reme, if he did not. He hath an ugly temper, and that madness 
for liberty which possesseth him at all times maketh him fearless 
of death. He would do, only Jupiter knows what, of violence, 
if he had such freedom to move as these others.’’ 

‘‘Now by the great god Pan! What thou sayest exciteth me, 
Caius. I would give a thousand sesterces to see him fight.’’ 

‘‘Thou were born a matter of twenty years too late, my 
Marcus. Dravid hath fought in the arena, and the sight was 
worth thy thousand sesterces and more. It happened in this 
wise. He himself got wind of the fierce desire of many to see 
him act the gladiator, and after a time he besought Festus with- 
out ceasing to suffer him to meet any beast they should choose 
in single combat, and to give him his liberty if he slew it. The 
youth of the city heard of his petition, and went wild, even as 
thou wouldst have done, O Marcus, for a sight of his prowess. 
So both Dravid and the young men who longed to wager their 
money on him, continually besought Festus with such impor- 
tunity that he was fain to satisfy them all. So he devised a 
clever trick, whereby the games were graced by the feats of this 
wonderful Gaul, and yet the pride of the galleys was not taken 
from us. He granted the petition of Dravid. If he slew the 
beast single-handed he was to be free. But Festus cunningly 
stationed another where he could rush out and give, or feign to 
give, the final thrust. So that Dravid not having won single- 
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handed, Festus would be guiltless in sending him back to the 
galleys. Also, if Dravid was too hard pressed, the other gladia- 
tor was to come to his assistance. So, in any case, our mighty 
Gaul, our treasure, was to be saved to us.”’ 

‘‘By Bacchus! I could weep, Caius, to think I was not 
here !’’ 

‘‘Thou wert not long done sucking pap, my Marcus. The 
games were not for such as thou wert then. And yet, I think we 
err in that the children are no longer brought so young to the 
Arena.’’ 


‘“Torment me not, Caius. Tell me quickly what befell this 
Dravid.”’ 

‘‘Oh, a splendid beast of Bengal—’twas said, a man-eater 
that had slain his hundreds in his own jungles—was the choice 
of Festus. The people, when they heard it, went wild with joy, 
to think of the magnificent Dravid pitted against that more than 
magnificent beast who had already slain many since he was 
brought hither. But Festus had the Gaul well weaponed. He 
greatly desired that whether he should kill the tiger or not, he 
should come through without a scratch, and return that same 
day to the trireme.’’ 

‘‘Hasten, Caius! Tell me of the struggle. Didst see it?’’ 

‘‘Thou art an unreasoning youth! How can I tell thee 
faster? Did I see it? Yea, that I did! It all fell as Festus had 
devised. Dravid and that Bengalese brute made the most glor- 
ious picture mine eye hath ever beheld in the arena. And he 
slew the beast, Marcus! He slew him without help. There was 
not a soul in the whole amphitheatre who did not know it was 
Dravid’s thrust that finished him, and not the blow of the sub- 
orned gladiator, who rushed up just in time to stick his knife to 
the hilt into the brute before he fell. 

‘‘So Dravid came back to the galleys. The very spirit of 
the tiger seemed to have gone into him. He knew well enough 
that Festus had duped him, and he looked like a crouching lion, 
as he sat in a heap when the oars were silent, brooding over it. 
Then he suddenly made the same petition to Festus again— 
canst believe?’’ 

‘‘T groan to think he doth not make it again, this very 
hour !’’ 

‘‘Festus knew not what to think, but at the mere whisper 
of seeing Dravid again there was such enthusiasm among the 
citizens that he consented. 
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‘‘This time they chose a lion, every whit the equal of that 
black beast thou didst so admire—and Dravid performed the 
impossible with him. *Twas a goodly sight. I would thou hadst 
seen it, Marcus.’’ 

‘*Remind me not of my loss! But tell me more fully of the 
fight.’’ 

‘‘Nay, I cannot. ’Tis twenty years since. 

‘*As before, the man Festus had appointed rushed out and 
thrust his sword into the staggering beast. But what think you? 
Dravid turned on him, and made the man do battle for his life. 
Oh, then the people rose to him! For ’twas known to all what 
Festus had intended. Now by the benificence of Jupiter, the 
gladiator who had been appointed to feign help to Dravid was of 
a noble build, and never has my blood so tingled in my veins as 
when they clenched. For Festus sent men quickly, who seized 
them from behind, and two men drawing back the arms of each 
of them, two others took the weapons from them. Which was 
marvellous clever of Festus, for he desired not to stop the fight, 
and yet he would not risk that Dravid should be wounded. So 
the two fought in the Gaulish manner, with naked hands. And 
Dravid strangled his man!’’ 

‘Ah, Jupiter!’’ sighed Marcus, softly. 

‘<Then he turned, in a flash, to the people, and stretched out 
his hands; and all took his meaning. Oh, the tumult that rose! 
Some were for keeping him—TI think they were secretly reckon- 
ing that if he returned to the galleys they might see him yet 
again—but most were for letting him go. My trireme all but 
lost its crowning star. But Festus stood firm. He sent men to 
lead him away without seeming violence, and caused to be cir- 
culated the report that Dravid was but kept to show his skill 
once more in the arena, and that quieted the people. 

‘‘But this time they reckoned without Dravid. He could 
never be persuaded to fight again. He sitteth ever as thou seest 
him now, with the look in his eyes of one who bideth his time. 
He looketh in vain. The liberty he craves will be his only from 
the hands of Death.’’ 

‘‘By Pluto! Thus dost touch my pity concerning this Gaul, 
Caius. Festus should have freed him at the demand of the 
people.’’ 

‘*Festus is too good a soldier. Look at his massive arms!’’ 
‘*Whence came he?’’ 
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‘‘T know not. From some wild tribe where he was bred up 
in the freedom he dreameth of night and day. It may be, a 
chief’s son. He was taken in battle.’’ 

‘‘Bethink you, Caius! What memories of his youth of wild 
freedom must be his as he sitteth in his chains!’’ 

‘‘T have ere now conceived that the pent-up, savage longing 
in his heart for the mountains of his birth, doth breed the mighty 
strokes that are my joy. But come, thou shalt see for thyself. 
There is time, ere we seek the feast Glaucus spreads to-night in 
honor of thine illustrious father’s son, to take thee to yon head- 
land and return. Thou shalt see the swiftest oars that Rome 
possesseth, My Marcus. Sit here, where thou canst mark the 
muscles of his mighty back.’’ 


(To be continued.) 





It is perhaps unnecessary to add, that Mr. Taylor’s whole 
Philosophy is sensual; that is, he recognizes nothing that cannot 
be weighed, measured, and, with one or the other organ, eaten 
and digested. Logic is his only lamp of life; where this fails, 
the region of Creation terminates. For him there is no Invisible, 
Incomprehensible; whosoever, under any name, believes in an 
Invisible, he treats, with leniency and the loftiest tolerance, as a 
mystic and lunatic; and if the unhappy crack-brain has any 
handicraft, literary or other, allows him to go at large, and work 
at it. Withal he is a great-hearted, strong-minded, and, in many 
points, interesting man. There is a majestic composure in the 
attitude he has assumed; massive, immovable, uncomplaining, 
he sits in a world of Delirium; and for his Future looks with 
sure faith,—only in the direction of the past. 

—Carlyle, Historic Survey of German Poetry. 








OUR MAGAZINE SHELF. 


NOTICE.—Books, coming under the subjects to which this Magazine is de- 
voted, will be received, and, as space permits, impartially reviewed irrespec- 


tive of author or publisher. 


The duty of the reviewer is to present to our readers a true and unbiased 


account of his charge. 


THE INWARD LIGHT, by H. Fielding 
Hall. The Macmillan Co., New 
York, 1908. Svo. Cloth, 228 pages. 

The underlying idea of this excellent 
book is, that there is an Inward Light 
or an Inner Light in every man, which is 

a ray of The Light—the Light of the 

Logos the learned Braham Subbha Rao 

ealled it—a first or one of the first and 

eternal emanations from the Infinite, and 
from our standpoint so nearly akin to 
what is to us the Infinite that the author 

calls it “a ray of the infinite” (p. 218). 

When one sees this Inward Light the 

fact is seen by others than the illum- 

inated one, an idea which is still sym- 
bolized by the halo around the head of 
so-called saints of the catholic church. 

Within the last twenty-five hundred 

years the light was seen in India, when 

Siddartha, the Buddha, saw it. He taught 

that this light is in each man and “that 

it is within each man’s power to in- 
crease that light—within his power 
alone.” (p. 219.) Six hundred years later 
another saw the light, Jesus of Nazareth, 
who said “The Kingdom of Heaven is 
within You.’ Ecclesiastical institutioas 
dimmed the teaching in each instance. 
The author claims that, fundamentally, 
the truths of the East and the West are 
the same, but they are more obscured 
and less accessible in the West. He 
goes to the Buddhist Monks of Burmah 
for his truths (p. 11) because he claims 
these, the o.dest religious community 
and the purest by far, are the keepers 
of the unsullied truths, as Buddha taught 
them (pp. 163, 172), though generally 
the ‘“‘East has ever been and is religious, 
not in part of its life, but in the whole 
of it.” (p. 1.) Religion, the author de- 


There is no deviation from this principle.—Ed. 


fines as ‘‘a way of looking at life and at 
the universe, it is a way to see and 
understand.” (p. 2.) The West does not 
see it that way. The West seeks the 
clothes in which a truth shows itself; 
hence, to the West a truth is a moral, 
a virtue, an ideal, a dogma (p. 2). As 
clever as the author is in analyzing the 
Buddhist knowledge and conduct, he is 
no less so in analyzing the axioms or 
fundamental thoughts of the West. He 
asks if sticking little labels of ‘‘Animist’’ 
and ‘“‘Buddhist’’ on beliefs and tradi- 
tions brings you any nearer knowing 
what they mean and whence they came? 
(p. 23.) He says (p. 9): ‘“‘What do we 
think of the earth and all the world 
without us? That it is not connected 
with us in any way. We stand apart, a 
separate creation. That is our theology, 
the theory of our souls, though our 
science tells us differently as far as our 
bodies are concerned. What do we think 
of birth? That our soul was then made 
anew from nothing. What of life? That 
between the cradle and the grave our 
destiny for all eternity is decided. What 
of death? That our soul then goes to 
judgment or to await judgment. Our 
personality remains unchanged forever, 
and the endless cycles of eternity are 
spent either in hell or in heaven.” 
Through these glasses we see everything 
and so we use these axioms to work out 
and explain Eastern belief. Hence the 
erroneous notion in the West of rein- 
carnation and Nirvana. The author is 
not one-sided and he gives due credit to 
the West for all of its strength, organ- 
ization, civilization, energy and learn- 
ing, but he asks justly: ‘“‘There is happi- 
ness. Is that worth nothing? There is 
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a serenity of courage in all the troubles 
of life. Is not that something? There 
is a conception of the world which rings 
always true. And at the end to be able 
to see in Death, not fear, not horror, not 
the end of things. Is that for nothing?” 
(p. 11.) The religion here expounded is 
that knowledge and wisdom are not 
plucked down from heaven; they grow on 
earth; are built up from lower things, 
from right and understanding (p. 57). 

The source of the author’s truth are the 
ancient Hindu teachings upon which 
Buddhism built higher, and then the 
truths of Buddhism itself. All of the 
view points are elevated, noble, and what 
is seen is not small, limited, oppressive, 
but wide, great, inspiring, noble, and 
man’s life is lived under such surround- 
ings. For instance, he says of time: 
“Laugh! Time will make all things right. 
Time and eternity are not two things, 
but one. To-day is time, but time is in 
eternity. Do not suppose that when you 
die you leap out of one dimension into 
another. This finite world is part of an 
infinite space; the passing hour is part 
of an eternity. That is how the Eastern 
world regards it’ (p. 137). To the au- 
thor there is nothing in the bodily pain, 
abstinence and degradation of the Hindu 
asceticism, because the body is not an 
enemy to be fought, conquered and de- 
stroyed. The truth is to know what is 
right and to have the will to do it, not 
to make of bodily life an enemy. ‘“Self- 
renunciation, self-denial, the merging of 
the lesser in the greater life, that is 
the Way the Indian Prince made out’’ 
(p. 159). Buddhism is a religion of con- 
duct mainly. 

The background on which the author 
develops his views are the mental ex- 
periences of a European who fell from 
his pony on which he traveled in Burmah, 
broke his leg and on regaining conscious- 
ness found himself in a little wooden 
chamber in a monastery, where he suf- 
fered from fever. He stayed at the mon- 
astery. He began to think. He imbibed 
the teachings of the monks. His experi- 
ences are the means of enabling the au- 
thor to bring before the reader scenes, 
history and institutions and the teach- 
ings of the Burmese monks, all to the 





purpose of presenting and illustrating 
the author’s view of Buddhism. 

The style in which the book is written 
‘3; simple, earnest, crisp and interest- 
ing. Many examples of his brevity of 
expression and maturity of thought as 
well as epigrammatic diction could be 
cited. He says: “ . all words 
which tell of immaterial things are only 
symbols taken from the concrete. We 
“‘understand,” that is to say that, men- 
tally ‘‘we stand under.”’ All our emo- 
tions, thoughts, and ideas, all the inner 
life must be expressed in symbols taken 
from the outer. We cannot express any 
spiritual idea except by material fig- 
ures. It is so with single words, and 
with the tracery into which the words 
are wrought. We speak in parables, 
every one does, must do. We speak in 
finite terms, for all we know is finite. 
If we want to speak of what we call 
the infinite, we have only a negative, 
“that which is not finite,’’ therefore in- 
expressible” (p. 29). Similarly the au- 
thor says of the writers of the Upani- 
shads: “‘The writers knew and felt that 
there was something in matter that was 
not matter, but they could only express 
it in terms of matter” (p. 223). “For 
what is duty? Our duty to our family, 
community, or class, our nation, is the 
expression of the feeling that we are 
one. It then becomes clear to us. Duty 
is not a set of maxims or of rules. It 
is a sense of oneness; and with that 
larger ‘oneness’ come the knowledge of 
what is right and wrong as regards it’ 
(p. 191). “There is no ignorance so 
deep as that of the schooled European” 
(p. 27.) “The sunlight comes upon us 
in a flood, but that great tide is made of 
tiny beams, and in each beam lie all 
the properties of the whole; visible and 
invisible rays, they all are there. Each 
little beam that filters through the 
leaves is a completeness in itself, an en- 
tity, a personality. Yet when incarnated 
in a leaf its expression differs from all 
the rest” (p. 73). As examples of his 
crisp and snappy thoughts we cite: 
“There is one certain medicine for ills, 
and that is laughter” (p. 136). Speak- 
ing of the foolish notions of the West, 
he says: “‘To our thoughts luck made this 
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world, though righteousness may make 
the next” (p. 138). Here is a character- 
ization of the Brahmins which is per- 
haps not without its application to other 
ecclesiastical institutions: ‘‘This race of 
Brahmins arrogated to themselves the 
salvation not only of themselves but 
others. They were the elect. They had 
the monopoly: no one could find salva- 
tion but in them, buy it except from 
them. They wanted power, authority, 
and reverence. They desired to rule the 
hearts of men. They wanted not to 
teach, but order; not to raise, but crush. 
Free trade in righteousness was an 
abomination to them. They held the 
keys to heaven and hell’ (p. 220). 

The chief adverse criticism of the book 
is that it does not deal sufficiently with 
the power of thought, and disregards 
mind as the real I. In fact, the author 
disregards the Buddhist philosophy con- 
cerning the planes on which a man and 
the worlds function, and the different 
states, degrees and conditions in which 
matter is conscious. His system of def- 
initions and of explanation of terms is 
insufficient. Though some of his defini- 
tions are often accurate and telling, he 
is not clear nor consistent when it comes 
to the question of mar, in so far as he is 
conscious and unconscious, as life, as 
desire, +s thought, and as mind, and 
this, we conceive, is an essentia) defect. 
For instance, in the beautiful and poeti- 
cal chapter, “A window in Eternity,’’ 
which deals with love and how it brings 
to the lover an added life, and with it a 
righteousness that sometime confirms, 
sometimes denies the one of the single 
life, and how the lovers are drawn into 
a wider self, making them more carcful 
of the narrower self, the author says: 
“ihe Life they (the lovers) had before 
stopped at their individuality.”’ Individ- 
uality is here used in the sense of per- 
sonality. The terms have their different 
and distinct meaning in the literature 
which deals with the inner life, and the 
use here is contrary to the one accepted 
in that literature. In the same chapter 
the author speaks of the immortality 
through offspring and he says: “‘The im- 
mortality that love gives is the con- 
tinuance of the unconscious life, on 
which alone conscious life can be built.” 
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This is too vague, as nothing is said 
‘pout what the author intends by con- 
scious life. The author continues (p. 
85): Wealth or poverty, honor or con- 
tumely, health or sickness, all the pro- 
ducts of our bodily life we have in- 
herited; and modified by our actions we 
again transmit. But the Soul, the Will, 
the Conscience, which is the accumulated 
knowledge of good and evil, that is our 
Personality, that is ours always” (italics 
are ours). The use of the terms person- 
ality, the meaning of which is, that 
which is connected with and is a char- 
acteristic of the person, per-sond, is im- 
proper; besides, if individuality be used 
instead, the mixture of Soul, Will and 
Conscience, is incorrect, and the mind 
is not mentioned. Further in the chap- 
ter “The Way,’’ Mr. Hall mentions as 
“virtues of the increasing Soul’ (p. 
153) meekness, poverty, trust and faith, 
humility, charity. But what does he 
conceive ‘soul’? to be? In the chapter 
‘‘Hell and Heaven,” which contains many 
splendid ideas, the same shortcomings, 
a lack of philosophy concerning the de- 
grees in which matter is conscious in 
the various principles which make up a 
man, and a lack of definitions are notice- 
ably felt. The author says: “We are 
made up of souls within our bodies, of 
spirit manifested in the flesh. Our bodies 
have passions, many passions, contradic- 
tory. The Soul is made up of Knowledge 
and of Will, and it controls the pas- 
sions, can contro] them, should control 
them, if it did its duty, if Will and 
Knowledge both were cultivated as they 
should be” (p. 195). “Just as the body 
has risen in one unbroken chain through 
various lower forms hidden in the back- 
ward centuries, so has the Soul’ (p. 41). 
The use of these terms is loose and in- 
correct. It may be the author has not 
given care to a proper classification 
and definition to these matters, because 
he considers Buddhism a religion of con- 
duct mainly (p. 171). However, these 
shortcomings are minimized by the gen- 
eral excellence of Mr. Hall’s book, the 
reading and careful study of which we 
sincerely recommend to the _ general 
reader as well as to the student of 
philosophy. 
AQUARIUS. 
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